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THE MIND OF THE CHURCH AFTER EPIPHANY 
PARTICIPATION OUTLINES’ 
THIRD SUNDAY AFTER EPIPHANY® 


HE astounding miracles, announced in this Sunday’s 
afk Gospel and by which the Savior of the world con- 
; ‘ tinued to reveal His divine nature, are the cleansing 
y { of the leper in Galilee and the healing of the cen- 
turion’s paralytic servant in Capharnaum. Our Lord’s 
own people not having received Him, nor believing in Him, He 
proceeded to manifest His divine powers among outcasts, heathens 
and despised strangers who did believe: surely, He who had such 
a marvelous re-creative power at His command must also be in pos- 
session of the powers of the Creator. The Jewish priests, who did 
not believe, were nevertheless required by law to give official testi- 
mony to cases of restored soundness of health. 





As gentiles and strangers, we have come into possession of the reign of 
Christ, the new Sion, His Church. From St. Paul’s Epistle to the Galatians, read 
in the Divine Office and explained by St. Augustine, we learn of the wonderful 
grace that has accrued to us on coming into our inheritance. All this must have a 
corresponding reaction in us, and thus informed, we proceed to take part in the 
Sunday’s divine worship. 


I. 1. Before our Lord ‘‘a leper came and adored,” begging 
Him to be cleansed. We recall our having been cleansed from the 
leprosy (a symbol of spiritual disintegration) of original and sub- 





1For further readings see Living with the Church, pp. 18-29, and The Mind 
of the Missal, pp. 77-91. 


2On this Sunday the idea of the Christmas season is no longer so much in 
evidence as it was on those preceding; still its joyous mood persists, albeit faintly, 
in the Introit and Alleluia-verse of the Mass. These, with the Gradual and the 
Offertory and Communiecn antiphons, are alike on these Sundays; the latter, how- 
ever, in view of the glorious work of our divine Savior, elicit besides our wonders 
ment also our acts of faith and adoration. 
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sequent sin. Thus having experienced the great blessings and graces 
our Lord merited for us members of His kingdom, we unite with 
the angels of heaven to adore our Lord and God with joy of heart 
(Introit). 2. Knowing ourselves, however—our humanly inherit- 
ed weaknesses and our proneness to do evil—we ask for mercy 
(Kyrie) and pray in our distress to our heavenly Father through 
Christ to have regard for our infirmity and to protect us with His 
might (Collect). 

II. 1. Of our life in Christ in the kingdom of our inheritance 
we learn in the Epistle: (a) to leave all judging with God; (b) 
to be humble; (c) to render good for evil, thus restoring things 
in the balance of justice; (d) to “‘have peace with all men’’; (e) 
to do good even to enemies, thus showing forth the goodness in 
us that is of God, thus living unto His glory. 2. Since our Lord 
has chosen us gentiles to build up His new Sion, His Church, His 
kingdom, (a) we look up to Him in reverential awe (Gradual) ; 
(b) we are glad and rejoice in His reign (Alleluia-verse). 

III. 1. Having expressed our belief in the Credo, as strongly 
as the centurion expressed his faith in Christ, we acknowledge also 
that any strength or virtue in us is of God; moreover, that in view 
of our having been endowed with immortal life, we ‘‘shall declare 
the works of the Lord’’ (Offertory). 2. We would receive further 
graces for worthiness from God, lest we fail Him as we have often 
done. With this intention, together with our adoration, we offer 
up the holy Sacrifice (Secret, Consecration of the Chalice). 

IV. 1. With the Pater noster we look to our heavenly Father, 
beseechingly, that His kingdom in Christ be affirmed in us with 
all it implies. 2. Presently, in holy Communion, He on His part 
complies—the Author of grace Himself comes to us so that we 
may live by His life. 3. That we now do our part and live the life 
of the kingdom so as to enjoy its fruits, we pray, in the Postcom- 
munion, for an increase in worthiness with every recurrent partici- 
pation in the divine Mysteries of the holy Sacrifice. 


FEAST OF THE PURIFICATION OF OUR BLESSED LADY 


Although the feast of the Purification is so named in honor of the Blessed 
Virgin Mary, it is primarily a feast of our Lord, of His presentation in the temple. 
Unlike the events in our Lord’s life on earth, commemorated on the Sundavs of 
this time, those of the present feast follow chronologically upon our Savior’s 
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THE CHURCH’S MIND AFTER EPIPHANY 


birthday. It is the fortieth day thereafter, the day on which, according to Mosaic 
law, a mother was to appear with an offering in the temple for the purification 
ceremony. At the same time our Blessed Lady complied with the law of pre- 
sentation of the first-born, which provided for a gift for redemption. She, be- 
cause of her spotless purity, did not need purification, nor was it necessary for 
our Lord to be redeemed; yet they submitted to the law. It was on this occasion 
that the Child Jesus, Mary and Joseph met the aged Simeon and Anna.’ 


The Church commemorates, in the liturgy of the feast, the three events 
in each of the three principal functions—the blessing of the candles (Candlemas), 
the procession, and the celebration of the holy Sacrifice. 


I. In the five prayers at the blessing of the candles the Church 
asks God, through the intercession of our Blessed Lady, to bless 
and sanctify those presented at the altar. 1. Symbolically, the pre- 
sented candles signify (a) ‘‘Christ, the true Light, who enlightens 
every man coming into this world’’ (third Collect); (b) “the 
light of grace’’ and ‘‘the brightness of the Holy Spirit’’ (ibid.) ; 
(c) the enlightened faithful (fourth and fifth Collects). 2. Prac- 
tically, the blessed candles serve (a) our material and spiritual 
needs (first, second and fourth Collects); (b) for our protection 
against evil influences (third Collect). 3. On participating in the 
liturgy, we both make an offering of candles and receive those we 
present and that are blessed for us (second Collect). 

II. In the procession’ the blessed candles are carried, lighted, 
in realization of the words of the aged Simeon on holding Jesus 
in his arms: ‘‘A Light to the revelation of the gentiles.’’ The pro- 
cession is a festive occasion—‘‘Adorn, Sion, thy bridal-chamber 
and welcome Christ . . . the glorious King of the new light’’ sing 
the participants. These, as it were, are going forth to meet and ac- 
company Him on coming to the temple. 

III. At the celebration of holy Mass: 1. We sing the praises 
of God for our having received of His mercy (Introit). 2. We pray 
that as the Son of God was presented in an earthly temple, we may 
be presented to the heavenly one (Collect). 3. We learn, from the 
Alleluia-verse, how Simeon carried the Child by whom he was 
governed; from the Epistle, of the Prophet Malachy’s having fore- 
told the Redeemer’s coming to the temple; and from the Gospel, 
of the fulfilment of the prophecy. 4. We offer the holy Sacrifice in 
thanksgiving for the grace merited for us by our Savior (Offer- 





See Levit. 12, 2-8; Exod. 13, 2; Numbers 3, 12-13; 8, 13-17; Luke 2, 22-29. 


2Although our present procession has replaced one formerly held at Rome in 
atonement for sin, the use of the penitential violet vestments has been retained, 
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tory), and in petition for our Father’s further merciful help (Se- 
cret). 5. We receive our Lord and King into the temple of our 
heart, and thus the promise once made to Simeon is also realized 
in us by faith (Communion). 6. We pray, through our Lord and 
blessed Mary’s intercession, for the preservation of our spiritual 
life; for its preservation our Savior has also instituted the most 
sacred Mysteries (Postcommunion). 


FOURTH SUNDAY AFTER EPIPHANY 


Again our Lord manifests His divine power in the wonderful quieting of 
a raging tempest at sea (Gospel). “In this instance we see that all creatures 
acknowledge their Creator,’’ says St. Jerome in the Matin homily. The principal 
notes in the narrative are these: Qur Lord was asleep while those in the boat 
with him were in utter distress; the disciples, realizing the inability of the boat- 
men to cope with the elements, awakened the Master; He, in turn, upbraided 
them for their littleness of faith and with a word caused ‘‘a great calm’’ to pre- 
vail. According to St. Augustine, St. Jerome and other Fathers of the Church, 
the boat represents the Church; the tempest signifies the onslaughts of the forces 
of evil—the infernal spirits and their human abettors—against the Church, 
especially in times of persecution. The tempest, moreover, is indicative of the 
evil-bringing forces not only without but also within ourselves, which break 
over us more or less frequently throughout the passage over the sea of our life. 

I. The period of joyful commemoration of the Mystery of 
the Incarnation (Introit, Alleluia-verse) is gradually merging into 
the time during which we seriously recall the successive acts in the 
history of our Lord’s redemptive work. Today, while we begin to 
reflect on His saving work in us, we take cognizance of the necessity 
of withstanding the tempests that assail the Church at large and 
ourselves as its members in Christ. 1. In the Collect, realizing that 
“because of our human frailty we cannot bear up in the face of 
such great dangers,’’ we pray to our Father through our Lord: 
“Grant us soundness of mind and body, that by Thy help we may 
overcome the things which we suffer for our sins.’’ 2. From the 
Epistle we learn of the soundness of Christ-life practice: ‘“‘He that 
loveth his neighbor hath fulfilled the law.’” 3. The Gospel teaches 
us that on our part we are to have unhesitating faith and boundless 
confidence in our Lord and Master, in every danger; He, on His 
part, will know just when to calm the distressful storms of life. 

II. 1. Upon this we offer the holy Sacrifice, especially (a) in 
adoration, in view of Christ’s manifestation of divine power; (b) 
in petition, ‘‘that the offering of this Sacrifice may ever purify and 
protect our frailty from every evil’’ (Secret, also Hanc igitur, Pater 


100 














ig of 
tures 
cipal 
boat 
,0at- 
1ided 
pre- 
urch, 
orces 
urch, 
' the 
yreak 
life. 
r of 
into 
the 
1 to 
sity 
and 
that 
> of 
ord: 
nay 
the 
that 
ches 
lless 
His 
life. 
) in 
(b) 
and 
ater 











THE CHURCH’S MIND AFTER EPIPHANY 


noster, Libera nos). 2. In the Sacrifice-banquet we are united with 
Him who is our strength in every conflict with our adversaries. 3. 
Lest through our own fault we again slip into evil ways, we pray, 
in the Postcommunion: “May Thy Gifts, O God, detach us from 
earthly pleasures.” 


FIFTH SUNDAY AFTER EPIPHANY 


Having shown forth His divine power by His miracles, our Lord now 
manifests Himself as a divine Teacher and Judge. By means of a parable He ac- 
counts for the cockle of evil in His kingdom, His wheat-field in this world,’ re- 
veals His attitude toward this evil, and foretells regarding its disposal at the 
time of the harvest, the Last Judgment. 


The joys of the season about to close are still remembered; but there is 
also a grave concern about the fact that evildoers are found among the good. In 
the Mass we are, on the one hand, taught regarding our way of life as members 
of the Lord’s household; on the other, we reach out for the necessary divine 
helps to comply with our calling. 

I. 1. (a) We learn, in the Mass of the Catechumens, of our 
having been ‘“‘called in one body’’ (Epistle), namely the Church, 
or kingdom of heaven, which our Lord has likened to a household 
of which He Himself is the householder (Gospel). To indicate that 
there is a certain likeness among those whom St. Paul calls ‘‘the 
elect of God,’’ Jesus further compared them to good wheat, a figure 
aptly indicative of the fact that all have one and the same life from 
the common source.” (b) St. Paul teaches us that the good are in- 
tent upon the acquisition of characteristic virtues of which the chief, 
love, is ‘‘the bond of perfection.’’ Whatsoever is done, “in word 
or in work,” is to proceed “‘by Jesus Christ our Lord,” in joyful 
encouragement of one another and in “giving thanks to God.”’ 2. 
The Gospel also acquaints us with the opposing facts: (a) The 
sower of the weeds of evil among the good wheat is the devil. (b) 
The brood of his sowing is allowed to grow, lest uprooting it 
harm also the good.* (c) ‘In the time of the harvest,’ the cockle 
will be burnt and the wheat saved. 3. From the Collect, in which 
we pray, “Keep Thy household in Thy constant fatherly love,” 





1See our Lord’s own interpretation of the parable in Matth. 13, 37-43. 


2At Mass, the bread offered at the Offertory symbolizes the faithful who, like 
many grains of wheat, make up the one bread. After the Consecration the symbol 
has become a reality: no longer bread, though retaining its appearance, but the 
Body of our Lord; now, however, symbolizing those incorporated in Him and 
transformed in Him by grace. (See also John 6, 33, 58; 1 Cox. 10, 17.) 


*Evidently the servants were to be more intent on assisting the Master in 
sowing and caring for the good than on eradicating the evil. 
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we also learn that those of the household rely only on the hope of 
heavenly grace.’ 

II. 1. In the Mass of the Faithful we acknowledge our own 
inconstancy on being confronted with evil, on realizing our short- 
comings in view of the virtues mentioned by St. Paul, and because 
of our having taken part in evil-doing. 2. We therefore offer up 
holy Mass as a “‘Sacrifice of propitiation,’’ beseeching God in His 
mercy to “absolve us from our sins and to direct our inconstant 
hearts’ (Secret). 3. (a) We then approach our Lord in holy Com- 
munion, so as again to work, bear with evil, and rejoice—in and 
through Him. (b) Not less than the people of old who heard our 
Lord, we “wonder at these things which proceeded from the mouth 
of God’’ (Communion). (c) Having again received the pledge of 
eternal life in the present Mysteries, we beseech God, in the Post- 
communion, that we may also “‘obtain its effect’—on the day of 
retribution. 


Saturday Before Septuagesima Sunday. The Christmas cycle, which began 
with the first Sunday in Advent, comes to a close on this day. During this time 
we prepared for, then celebrated the events in the history of our Lord’s incarna- 
tion, and have again deepened our faith in His divinity as well as reached out 
for grace to affirm in Him our adoptive divine sonship. Today we are at the 
threshold of the greater Easter cycle. This, too, has a disciplinary preparatory 
period, a great feast with its octave, and a time of realization of the fruits. The 
preparatory period of pre-Lent, Lent and Passion-time increases in penitential 
intensity as the successive steps in our Lord’s redemptive work are entered into. 

The Chapter of Vespers on this day is the Church’s salutary admonition 
to bestir ourselves: “Know you not that they who run in the race, all run in- 
deed, but one receiveth the prize? So run that you may obtain.”” Two Alleluias 
are added to the Benedicamus Domino and two to the response, after the Vesper 
Oration, upon which the joyful acclamation ceases abruptly and will not be heard 
again until Holy Saturday. 


SEPTUAGESIMA SUNDAY’ 


In former times on this Sunday, the Church actively began the work of 
enrolling and preparing heathens and Jews for entry, with Baptism on Holy 
Saturday, into the kingdom of God. Christians, especially the fallen, were ad- 
monished to do penance for their sins in preparation for the rising with Christ 
from death’s bondage at Easter. Both groups were at the outset acquainted (as 


10f the reliance on one’s own powers, St. Augustine says in the second 
Nocturn lessons: “Nowhere could it have been so plainly shown how far the 
pride-ridden will of man is of use without God’s help: the evil could not have 
been expressed more clearly than in the first man.” 

2Septuagesima means “the Seventieth” (day before Easter). The following 
Sundays hefore Ash Wednesday are called “the Sixtieth” and “the Fiftieth.” 
Quadragesima means “the Fortieth.” Since there are forty days of fast during 
Lent, not counting the Sundays, Ash Wednesday is the fortieth day before Easter. 
Although the Sundays preceding Ash Wednesday are only seven days apart, an 
old custom is followed in designating them in decades. 
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THE CHURCH’S MIND AFTER EPIPHANY 


we are in the Divine Office today) with the history of mankind, and of the 
Fall because of disobedience by not acknowledging in fact the sovereignty of the 
Creator. As they then, so we today are given to see the need of a Redeemer and 
of a return through Him to the Father by obediently laboring in His vineyard: 
sharing in the work of Christ in the world today, at least by penance and ex- 
piation, to bring forth a good yield of fruit for heaven. 


For us, then, this Sunday inaugurates a time of gradually more intensive 
labor, or a period of training for a spiritual renewal in Christ at Easter. In view 
of the reward or prize, an “incorruptible crown,’’ coming upon victory over 
self and sin, we proceed, according to the Invitatory of Matins, by appearing 
before the Lord with a song of praise, rejoicing with psalms in His sight. 

I. 1. Holy Mass has us realize the futility of a life in sin and 
prompts us to love and build upon the Lord alone (Introit), upon 
the Rock—Christ (Epistle). If, because of sin, God is ‘‘not well 
pleased’’ with us (Epistle), we acknowledge the justice of our af- 
fliction and turn to prayer for God’s merciful deliverance (Collect). 
2. Three inducements now confront us for achieving a victory over 
self and sin unto the glory of God: (a) The example of St. Law- 
rence’ who submitted to martyrdom in the Master’s cause; (b) 
the invitation of St. Paul who fought, ‘‘not as one beating the 
air,” but by chastising his body and bringing it into subjection 
(Epistle); (c) the call of our Lord Himself who labored unto 
death to establish His kingdom, which He compares with a vine- 
yard, and now, at the eleventh hour,’ would hire us to labor 
therein for a just reward (Gospel). 


II. The call being one of grace, and the means to respond 
effectively being likewise the grace merited by our Lord, without 
whom we cannot accomplish anything for heaven, we proceed to 
enlist it: (a) by our offerings and prayers; (b) by the holy Sacri- 
fice itself, which we offer in atonement for sin (Secret, Consecra- 
tion); (c) by calling upon the Master in holy Communion, for 
mercy and confidence (Communion antiphon); (d) by praying 
also for the other faithful for strength to seek for and retain pos- 
session of the gifts of God. 


REMBERT BULARZIK, O.S.B. 
St. John’s Abbey 


’The Station-church is that of St. Lawrence-Outside-the-Walls (of Rome). 
Orate Fratres, Vol. I, p. 7if. and Vol. VI, p. 6if. 


2In the homily of the third Nocturn St. Gregory says: “The early were from 
Adam to Noah; the third, from Noah to Abraham; the sixth, from Abraham to 
Moses; the ninth, from Moses to the coming of the Lord; the eleventh is from 
our Lord’s coming to the end of the world.” 
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THE LITURGY IN THE CHRISTIAN HOME! 


ESSIMISTS would have us believe that the modern 
family is ‘‘on the rocks’ and beyond repair, and that 
with it our present civilization is irretrievably doomed. 
The very fact that the promoters of Catholic Action 
are at present directing a vigorous offensive all along 

the line against the evils that threaten the Christian home of today 

is sufficient proof that thinking men and women still cherish the 
hope of restoring the family to its rightful vigor and integrity. In 
this they rightly share the healthy optimism of the Catholic 

Church. Speaking to the delegates at the last convention of the 

National Council of Catholic Women, the Apostolic Delegate 

voiced the sentiments of these optimists when he declared: “I would 

not, for a moment, be thought of as intimating that the Christian 
home is not flourishing, is not most dear and sacred to our Catholic 
people. What I pray for is its extension, that others may enjoy 
its beauty. . . . I am pleading for an exaltation of the Christian 
home—that its glory may be more widely known—and that more, 
in turn, may glorify our Father who is in heaven and His beloved 

Son, Jesus Christ, our Brother, who lived so many years at home 

in Nazareth.’’ Indeed the Christian home is flourishing even in our 

age of moral and social decadence. Our Catholic statistics, which 
show us a large number of priests (twenty-seven thousand) and 

Religious (one hundred thirty thousand), and millions of faith- 

ful lay men and lay women, all products of Catholic homes, speak 

an eloquent language. On the other hand, the true Christian spirit 
continues at a low ebb, perhaps even faces extinction, in innumer- 
able families in cities and country. It is the exaltation of the Chris- 
tian home, for which our Apostolic Delegate pleads, that is to shed 
its lustre in all directions, raise the wayward families to higher 
levels and through them bring glory to our heavenly Father and 
to His beloved Son, Jesus Christ. The time-honored text of Holy 

Writ, ‘“‘Deus nationes sanabiles fecitt—God made the nations cur- 

able,”’ applies with equal force to the family. The great Physician 








1This article is based on an address delivered by His Excellency, the Most 
Rev. Amleto Giovanni Cicognani, apostolic delegate to the United States, at the 
fourteenth annual convention of the National Council of Catholic Women, Wash- 
ington, D. C., and is introductory to a series of papers on this topic. Quotations 
are from the Delegate’s address. 
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LITURGY IN THE HOME 


of the world, who came to restore the nations to health, has amply 
provided for the consecration and the safeguarding of the home, 
the “cradle of our highest and best civilization.” 


It is true, dechristianization of public and private life is grow- 
ing apace; unbelief with its accompanying evils of divorce and 
birth control, and crass materialism with its various vicious forms 
of amusement have done much to impair family life even among 
Christians. The work of sanating the Christian home is one worthy 
of the most earnest thought and effort of the best men and women 
of our age. “I would ask you to devote yourselves as individuals 
and as organizations, or rather to extend your devotion to the 
care and the progress of the Christian home.’’ Quoting the great 
encyclical “‘Saptentiae Christianae’’ of Pope Leo XIII, the Apostolic 
Delegate continues: ‘“The family has in itself the seed of civil so- 
ciety, and the destiny of society is shaped to a great extent within 
the walls of the Christian home. Therefore, those who wish to 
destroy the Christian home begin by corrupting family life. The 
salvation of society will be assured in the measure that children 
find in their own home right standards of life and the practice of 
Christian virtue.’’ As the world of today endeavors to rob the home 
of its God-given rights and thus to undermine its influence for the 
good of individuals and society at large, it is the duty of all Chris- 
tians to counteract these efforts of the enemies of mankind and to 
prevent the resultant corruption of human society. ‘“The rights of 
the home are antecedent to the rights of every other civil institution. 
The home is the foundation of all human society. If the founda- 
tions are allowed to crumble, if, for example, the rights bestowed 
by God and by natural law on the home are not respected, then 
all human society inevitably falls into ruin.” 


To grasp the deeper meaning of the Christian family and to 
incite to greater zeal in the work of its restoration, it is imperative 
to consider Christ in His relations to it. There is a vast difference 
between the status of the family previous to the Redemption and 
the home of the Christian era. ‘‘Before Christ came, a human home 
was but the expression of greater or less social power: a corporate 
index of wealth; a single refuge, or perhaps a place of misery and 
disorder. When Christ became a member of the human family, the 
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home was regenerated by spiritual and moral qualities, befitting 
both the rich and poor—piety, holy affections, happiness and peace 
—all qualities which can be defined only by the name of ‘domestic 
virtues’ and which only the living presence of God can infuse. 
Christ in His own earthly home brought new and higher value to 
the meaning of family and home.’’ The Apostolic Delegate then 
gives a spirited description of the Christian family as it must be 
under the benign influence of the holy Family of Nazareth: ‘‘Every 
Christian home has become the sanctuary and the tabernacle of a 
sacrament—the Sacrament of Matrimony. Every Christian home 
has become the center, the expression of conjugal love, the safe- 
guard of human relations, the school where children are trained 
to love the good and are instructed in the knowledge of God; the 
holy place where they learn to pray and to fit themselves for the 
sacraments; the high citadel wherein are found the loyal and the 
strong citizens.” 


Christ, the Consecrator of the family, is to be its very Center, 
as He is the Center of all creation. The preservation of the home, 
its happiness and service to human society can be insured only by 
faithful adherence to Christ and His truths. Take Christ out of 
the home and it will succumb to the obnoxious evils of the age and 
cease to be the bulwark of civilization. And intimately associated 
with Christ is Mary, His blessed Mother, the glory of womanhood. 
“It was in the peace of domestic prayer,’’ the Apostolic Delegate 
says, ‘‘that Mary received the announcement of the Redemption. 
There, with the dignity of the Mother of God, she received the 
duty of sanctifying her home and through the home of sanctifying 
human society. Mary is the pattern, the prototype given by God 
to women to instruct them in their mission. Her love for God and 
neighbor was nurtured within that humble abode of Nazareth— 
a love so ardent that it sanctified both her own home and that of 
countless others. . . . Charity, gentleness, fortitude, the good odor 
of virtue, that is Mary our Mother within the home.’’ These vir- 
tues, so daily experience teaches, vanish as soon as Christ and Mary, 
His Mother, are driven from the home. ‘Since the Son of God 
lived among us in His own earthly home, since He gave marriage 
a sacramental grace, home should be a fortress of virtue. Upon its 
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LITURGY IN THE HOME 


stability rests the honor of the nation. . . . We could not labor for 
a holier cause than the cause of the Christian home. We thus bring 
heaven to earth and earth to heaven.” 

What then must be the remedy that is to be applied to the 
ills of the modern family? It can be no other than “‘to bring the 
divine Guest to the home and to keep Him there by the practice 
of charity and faith; and thus diffuse His grace throughout the 
house and to all the members of the household.”’ 

The program outlined by the Apostolic Delegate is calculated 
to effect a wholesome and welcome change in the life of the family. 
The better to accomplish this work of regeneration, two phases of 
the program to be followed are rightly emphasized: the material 
betterment of the family, demanding social action, and the spiritual 
improvement of the home, which calls for religious endeavor. It is 
with this second phase that we wish to occupy ourselves in the 
forthcoming series of articles on ““The Liturgy in the Christian 
Home.”’ Inasmuch as the Church’s sacred liturgy is ‘‘the primary 
and indispensable source of the true Christian spirit’ (Pope Pius 
X), there is a close connection between the liturgy and the regen- 
eration and sanctification of the family. The Delegate of the Holy 
Father expresses this part of the work outlined by him in behalf 
of the family thus: ‘‘a program that in cooperation with the parish 
priest would promote in the Catholic home a closer and more in- 
formed cooperation with the liturgical life of the Church; a pro- 
gram that would seek to have the family and the home a center of 
its own Christian and Catholic life, whereby that life would pour 
forth to serve our beloved Church, and all of human society.”” The 
family is the germ cell in the Mystical Body of Christ, the Church, 
and as such it must again be made to share in the life of the Church, 
which is no other than the liturgical life. Catholic Action in behalf 
of the family will bear its richest fruits when it draws its own in- 
spiration and strength from the fountains of living water, the sacred 
liturgy, and endeavors to lead the family to the same sources of 
life and power. 

JOSEPH KREUTER, O.S.B. 

St. John’s Abbey 
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NE of the most striking signs of the eternal youth of 
the Church is to be seen in the present Liturgical 
Movement. Heralded, and in a great measure inspired, 
by the labors of Dom Prosper Guéranger in the nine- 
teenth century, it languished except in chosen circles 
until after the war of the twentieth century. Then, in response to 
the encouragement given previously by Pope Pius X, it began to 
flourish suddenly and spontaneously in widely separated sections 
of the earth, as though its pent-up fires of love and enthusiasm 
for the age-old treasures stored in Catholic worship had been fanned 
into flame again by the mystic breathings of the Holy Spirit. Africa 
felt its effects as well as America and the countries of Europe. Be- 
ginning first with Belgium, it manifested itself in a wonderful 
quickening of that Catholic life which centers around the altar 
of sacrifice, while in other places it was most noticeable in literary 
productions, both popular and scholarly, and in the gradual free- 
ing of divine worship from the external abuses which had crept in. 





“‘Revertimini ad fontes—back to the sources*‘ of true Cath- 
olic piety, His Holiness had proclaimed. And indeed it seemed that 
the Church throughout all her far-flung domain was but awaiting 
this command in order once again to draw from the classic foun- 
tains of spiritual life that same intrepid enthusiasm which had 
characterized the early Christians—who came forth from the cata- 
combs, where first the liturgy was celebrated in all its purity, to 
die with astounding heroism in the Roman amphitheatres. 


And yet, much more is required than mere enthusiasm if this 
praiseworthy movement is to become deeply rooted and bear fruit 
in Catholic life. Conscious of this, the recognized apostles of litur- 
gical piety in various lands have been at pains to shield and 
strengthen the tender shoots of this “‘new”’ spiritual plant by means 
of scholarly writing and instruction, aimed to show the close rela- 
tionship between liturgical practices and traditional Catholic dog- 
ma. The great Benedictine scholar, Abbot Guéranger, was the first 
to recognize this need; and since his time, the Abbey of Solesmes 
has remained true to his example by dedicating itself to the restora- 
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MARIA LAACH AND THE LITURGY 


tion of Gregorian chant, that important embellishment of liturgical 
worship, to its original purity. Besides their scholarly labors in this 
direction the monks of Solesmes have become the foremost ex- 
ponents of what is proper and truly liturgical in the chant, and 
have succeeded in establishing a norm of rendition that is singu- 
larly free from all extraneous growths, and that effectually shows 
forth the sublime beauty inherent in the Church’s song. 


Other liturgical fields, too, besides that of Gregorian chant, 
have demanded, and found, the devoted attention of Catholic li- 
turgists. The Archabbey of Beuron in Germany, whose founder, 
Dom Maurus Wolter, had studied at the feet of Abbot Guéranger 
at Solesmes, began to concentrate upon the more theological and 
historical phases of the liturgy, as well as to apply the standards 
of liturgical piety to ecclesiastical art under the inspiration of that 
talented painter, Dom Desiderius Lenz. Great success attended this 
two-fold activity of the monks of Beuron; and today, no liturgi- 
cal scholar can do without the classic History of the Roman 
Breviary by Dom Suitbert Baeumer, while Beuronese art is known 
and esteemed in nearly every country of the globe. 


And yet it has remained for a daughter-house of Beuron, the 
Abbey of Maria Laach in the Rhineland, to bring this activity to 
a still greater degree of efficiency and fruitfulness. Because of the 
providential fitness of its abbot, Dom Ildephonse Herwegen, for 
such a task, the ancient abbey has now become the recognized 
center of liturgical scholarship in Germany. Abbot Ildephonse was 
already widely recognized as an authority on liturgical matters, 
particularly in the field of Christian art, before his election as the 
head of the Laach community; so that as soon as he was raised to 
the abbatial dignity, he began to direct the energies of his monks 
along liturgical lines. Keenly aware of modern demands in the 
way of approved scientific method, and himself an expert in the 
use of the scholarly apparatus made famous by German universities, 
he saw to it that as many as possible of his community should be 
possessed of a similar equipment. The wisdom of his policy was 
quickly demonstrated; for, if it was necessary that some of the 
monks should for a time be forced to live outside their monastic 
seclusion in the seats of learning, on their return their efforts were 
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doubly fruitful. The tradition of Benedictine scholarship began 
to shine once more in all its brightness at Maria Laach, all the 
more, perhaps, because it now was centered about that most im- 
portant and cherished interest in the life of the monks, the opus 
Dei. Some twenty out of the community of nearly fifty choir- 
monks have acquired major degrees in theology, philosophy, his- 
tory, music, and canon law; and as the abbey has under its direc- 
tion no exterior enterprises, such as school or parish, its scholars 
are free to devote their talents entirely to the study of liturgical 
and monastic problems. 


From such a group, then, it was but natural that in 1931 
the institution known as the Liturgical Academy of Maria Laach 
should have been established. To systematize and coordinate the 
researches of the monks themselves, and to afford other students 
an opportunity to benefit by the knowledge already acquired, a 
course of instruction and research was organized under the direc- 
tion of Abbot Herwegen, and Benedictines from all over the world, 
as well as members of the secular clergy, were invited to attend. 
This course aims to give in the course of two years a comprehensive 
survey of the fields of theology, history, asceticism, sacred art and 
chant from the point of view of the liturgy, and to stimulate 
original research on the part of the students themselves. Although 
recent economic and political conditions have seriously hampered 
the progress of the infant academy, already over twenty monks 
from other abbeys and several secular priests have attended its 
lectures. The United States has been represented each year by one 
or more students, while England, Belgium, Switzerland, Italy 
and Spain have contributed each at least one scholar. It is confi- 
dently expected that with the improvement of outside conditions, 
the roster of students will be filled to overflowing, for, with the 
steady growth of liturgical interest in all parts of the world, this 
institution should become the focal point for liturgical scholar- 
ship, since there is none other quite like it in existence. The true 
liturgist soon becomes aware that liturgy must be lived and prac- 
ticed if its study is to be made fruitful and complete; and an acad- 
emy of this type, staffed by scholars who are at the same time 
living the liturgical life in all its fulness, and surrounded by all 


110 











egan 
| the 
im- 
opus 
hoir- 
his- 
lirec- 
olars 
gical 


1931 
ach 
> the 
jents 
d, a 
lirec- 
orld, 
tend. 
nsive 
and 
ulate 
ough 
dered 
onks 
d its 
r one 
Italy 
onfi- 
ions, 
1 the 
this 
olar- 
true 


prac- 
acad- 
time 
y all 




















MARIA LAACH AND THE LITURGY 


the inspiring beauty of liturgical observance as carried on in a great 
monastery, comprises an ideal milieu for acquiring most successful 
results in liturgical scholarship. 


But apart from its scientific endeavors Maria Laach has also 
achieved an enviable reputation in the field of liturgical art. Fol- 
lowing the noble tradition established in Beuron by Dom Desider- 
ius Lenz, the monks of Laach have devoted themselves to the 
creation of artistic works which breathe the spirit of the liturgy, 
which is the life they live. Given the proper talents, a deep religi- 
ous life will always produce a worthy form of artistic expression; 
and hence it was but natural that this community, which includes 
at least a dozen capable painters, sculptors and other craftsmen 
among its members, should busy itself with this important phase 
of Catholic life. The wide learning and keen artistic perception of 
Abbot Herwegen has proved an added stimulus to this effort, so 
that the fame of Maria Laach now rivals that of its parent-abbey, 
Beuron, in the field of sacred art. Critics find in both these schools 
the influences of Egyptian and early Christian, especially Byzan- 
tine art; but in neither can be seen anything savoring of slavish 
imitation, mere copying, or the tendencies of a weak and super- 
ficial estheticism. They are simply the outward expression, in 
graphic and plastic form, of the living dogmas of the Church, and 
of that dignified, deep, heroic and intensely correct piety which 
was the especial glory of the first Christians, who created classic 
Christian art in the half-lighted catacombs. 


The activity of the Maria Laach monks also includes the 
frequent giving of liturgical retreats and conferences, which have 
proved especially popular among secular priests and university 
students. A well appointed guest house, recently built, will accom- 
modate nearly fifty such visitors, and at regular intervals is filled 
to capacity with zealous retreatants. In addition, the historic tra- 
ditions attaching to the noble Romanesque abbey-church, which 
dates from the eleventh century and is in a wonderful state of 
preservation, together with the picturesque setting of the monastery 
on the shores of a beautiful crater-lake, draw thousands of pil- 
grims and tourists every year. As most of these make it a point 
during their visit to assist at one or other of the liturgical functions 
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(such as holy Mass, Vespers, Compline) carried out daily in the 
church, it is evident that the community’s influence on the spiritual 
lives of the laity in general is a considerable one. Many are the 
Confessions heard daily in the abbey-church; and not a few re- 
markable conversions can be traced to the example of holy living 
and liturgical piety set by these consecrated sons of St. Benedict. 


In conclusion, a word should be said to indicate the prolific 
labors of the monks of Maria Laach in the field of liturgical science, 
apart from the activities already mentioned. A series of nineteen 
volumes under the general title of ‘Ecclesia Orans,”’ edited by 
Abbot Herwegen, covers a wide range of liturgical problems, of 
interest to the laymen as well as the cleric. One volume of this 
series has been translated into English under the title of The Spir- 
it of the Liturgy,’ and enjoys a wide popularity. Then there is the 
widely known “Die betende Kirche,’ a collection of scholarly es- 
says upon certain fundamental theological aspects of the liturgy, 
written and edited almost entirely by the monks. But their most 
serious and valuable contribution to the cause of liturgical study 
is the famous Jahrbuch fiir Liturgiewtssenschaft,* a series of annual 
volumes which could only have been attempted by a group having 
the scientific equipment of German scholars and the traditional 
piety of Benedictines. Each number of this series contains several 
essays which in themselves are complete, fully documented studies, 
and a comprehensive review of everything worth while that has 
been -written by liturgists all over the world during the year. Thou- 
sands of books and magazine articles are thus summed up and 
critically appreciated: a labor that is as immense as it is invaluabl2 
to anyone concerned with the progress of liturgical science and 
piety. Finally, there is the series of twenty-seven volumes of scien- 
tific liturgical history entitled “‘Liturgiegeschichtliche Quellen’’ and 
“Forschungen,’"* edited by Dom Kunibert Mohlberg, monk of 





1By Romano Guardini. London, Sheed and Ward, 1930. 
2Sankt Augustinus Verlag, Berlin, 1927. 


®*Twelve volumes (1921-1932) edited by Dom Odo Casel, O.S.B., assisted by 
Prof. A. Baumstark (Bonn) and Prof. A. L. Mayer (Freising). 


Aschendorff Verlag, Muenster in Westf. 
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MARIA LAACH AND THE LITURGY 


Maria Laach (who also helps to edit the official Roman liturgical 
periodical Ephemerides Liturgicae) and Professor Adolph Ruecker.* 

These few titles are by no means a complete record of the 
scientific liturgical activity of the monks of Maria Laach. And at 
the same time, it would not be just to convey the impression that 
all of it has been done exclusively by them, for always there has 
been the valuable cooperation of other noted scholars, like Dr. 
Baumstark, Professor Doelger of Bonn University, Professor 
Ruecker of Breslau, or the eminent Jesuit Fathers Peter Browe 
and Joseph Kramp, or secular priests like Johannes Pinsk and 
Romano Guardini of Berlin, besides many others. But it must be 
admitted that Maria Laach has truly become the dynamic center 
of modern liturgical scholarship, and that the impulse that goes 
forth from its hallowed cloisters is tending both to awaken and 
solidify the efforts of Catholics to effect a gradual return to that 
source of the true Christian spirit which Pope Pius X termed both 
“primary and indispensable.” 

MICHAEL Ducey, O.S.B. 


St. Anselm’s Priory, Washington, D. C. 








‘Smaller works include “Der Weg der Kirche” (published for three years, be- 
nning in 1925, by Koesel and Pustet, Munich), German translations of the 
ssal, Breviary, etc., as well as innumerable pamphiets. 
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THE SACRAMENTAL SYSTEM’ 


1. THE NATURE OF MAN. The preceding chapters have 
made it increasingly clear that in the entire scheme of the Re- 
demption God’s love adapted itself to the nature and the ways 
of man. Man is composed of body and soul in such a manner that 
these two elements or components of man’s nature form the uni- 
tary, living being that we call man. The body is a living human 
body, not because in some small spot of it there is a soul, but be- 
cause the soul transfuses and permeates the whole body and makes 
it to be alive. So close is the living union of body and soul in man 
that all man’s actions are performed by both body and soul to- 
gether. This is as true of the internal, mental actions of man, such 
as thinking and willing, as it is true of his external actions like 
walking or writing and the like. . 

Hence we can readily see why it is that the human mind 
reveals its thoughts and wishes through its bodily actions, its 
speech, gestures, emotions; and again, why it is that we can reach 
any person’s soul or mind only through actions that can be per- 
ceived by that person’s bodily senses. .. . 

The need that man feels for using external signs or means 
of expressing the things of mind becomes greater the deeper the 
truths are that the mind tries to express, or tries to learn. That is 
why pictures, diagrams, written words, examples are used so much 
in the schoolroom. Since the truths of God and of our soul are 
deeper and more spiritual than others, we find the Bible using many 
examples taken from the daily life of the people for bringing home 
the higher truths of God. Christ Himself used this system very 
much when He preached to the people in the form of parables such 
as we find so often in the Gospels... . 

2. THE SACRAMENTAL PRINCIPLE. The principle just de- 
scribed, that man by nature expresses the things of mind through 
bodily signs, or again, that we reach a man’s mind through signs 
that he can see or hear, holds especially for the profounder truths 
of the spiritual life. By his own natural powers of mind man can 
arrive at these truths only through reasoning from the things he 


1This article consists of excerpts from a proposed new book of the Christ- 
Life Series, entitled Life in Christ, and constituting Volume I of the Advanced 
Series. 
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THE SACRAMENTAL SYSTEM 


can see and hear. No one can see the mind of another; but we can 
see the actions of another and hear his words, and thus know for 
certain that he has a spiritual mind, such as an animal or a plant 
does not possess. Man is tied down to such ways of knowing or 
expressing things, because that is his nature. 


But God, the Author of human nature, is in no way tied 
down to this way of dealing with man. Had God wanted, He 
could have revealed the divine truths about Himself and human 
salvation without the use of external signs or words. Christ could 
have saved mankind without coming down to earth in visible form 
and performing the work of Redemption by a series of visible 
actions. In the same way, God could even now act upon human 
minds, could purify souls, without the use of any material forms, 
words, or gestures. But God, as we have seen, adapted Himself 
lovingly to the nature of man. The means adopted by Him for 
saving men’s souls, as seen for example in the Incarnation of Christ 
and in His Church, have an external visible side as well as an in- 
ternal invisible one, just as man has body and soul; and they have 
a social aspect as well, just as man is social by nature. 

This general fact, that God has chosen to manifest Himself 
to men’s minds through external visible things, and to act in human 
souls by means of material things, words and actions, is often 
called the Sacramental Principle. The word sacramental here refers 
just to external material visible things insofar as they are signs or 
manifestations of deeper, hidden, spiritual truths or realities. 

In its widest sense we find the sacramental principle applied 
in all of nature. All the world is a glowing manifestation of the 
power of its Creator. ‘“The heavens show forth the glory of God,” 
sang the Psalmist long ago, “‘and the firmament declareth the work 
of His hands’ (Ps. 18, 1). All the world was created after the 
mind of God. The things on earth, man included, are so many 
visible examples of the divine ideas or patterns existing in the mind 
of the Creator from all eternity. 

All the creatures of varying forms are, each in his own degree, 
images of God their creator. Hence St. Paul could say so directly 
that even the pagans could not be excused for having no knowl- 
edge of God. “‘For God hath manifested it to them. For the in- 
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visible things of Him, from the creation of the world, are clearly 
seen, being understood by the things that are made; His eternal 
power also, and His divinity; so that they are inexcusable’ (Rom. 
1, 19-20). 

The supreme example of the sacramental principle is Christ 
Himself—God made man. Every word, every action of Christ is 
of God. In Christ the human and the divine are united as closely 
as this is possible, and the whole life of Christ was a manifestation 
of God in visible human form. Christ employed the sacramental 
principle whenever He used material things, dust of the earth, or 
external gestures, imposition of hands, for performing the miracles 
that only His divine omnipotence could perform. Materials thus 
used became the instruments or channels of God’s healing power. 
Above all, however, does Christ’s visible sacrifice on the Cross ex- 
emplify the same principle. It was a visible external offering of 
His whole self to His Father in heaven. His willing entry upon 
His passion, the visible sufferings and elevation upon the Cross, 
the physical death, were before all the world a complete external 
expression of the inner offering of Himself and of all mankind to 
the divine Father. Christ visibly gave His all, down to the last drop 
of His blood, and to the last breath which He used for a final au- 
dible manifestation of His complete sacrifice: ‘‘Father, into Thy 
hands I commend My spirit’’ (Luke 23, 46). 

Again, Christ perpetuated the sacramental principle as found 
in Himself, when He instituted the Church as the continuation and 
expansion of His own divine self. The Mystical Body of Christ 
is a sacramental continuation of Christ, since the invisible being 
and life of Christ is hidden beneath the visible hierarchy and fel- 
lowship of His members, and the divine powers of Christ are ex- 
ercised through certain visible human actions of the Church's 
priesthood. Chief among these, and central in the life of the 
Church, is the Sacrifice of the Eucharist. It is a sacramental con- 
tinuation of the Sacrifice of the Cross through which alone all men 
can come to God. 


Like the Church herself, every true member of the Mystical 
Body is an example of the sacramental principle. Every member is 
a visible embodiment of the invisible Christ-life. He has the privi- 
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THE SACRAMENTAL SYSTEM 


lege and duty of manifesting this Christ-life before men in all his 
words and actions, unto the greater glory of God and the salva- 
tion of souls. 

In the life of the Mystical Body of Christ the sacramental 
principle finds a special application in the series of actions called 
sacraments. Central among these is the Eucharist, which, as the 
continuation of Christ’s Sacrifice, is the source of the continued 
Christ-life in the Church. From it all the other sacraments draw 
the light and life that is Christ, and around it they radiate as 
around their central sun. The sacraments are of the essence of the 
life of the Church, that is, of her liturgy. Without them the 
Church would cease to be the Mystical Body of Christ, or His 
continuation on earth. 


3. THE SACRAMENTS. The sacraments are defined as out- 
ward signs of inward grace instituted by Christ. They are seven 
in number, no more, no less. They are the ordinary means, insti- 
tuted by Christ, for spreading and preserving the Christ-life here 
on earth. Their number is limited to seven, because these seven are 
sufficient to meet all the major spiritual needs of membership in 
the Mystical Body of Christ. Hence they form a complete circle or 
system, so that in their entirety they are often called the sacra- 
mental system of the Church. 

Sometimes that which the sacraments effect in the souls of 
men is called the sacramental life. This term is then identical with 
Christ-life as applied not to Christ in person, but to the mystical 
Christ composed of Head and members, in all of whom the Christ- 
life is destined to flourish and increase. 

The sacramental system is perhaps best described in its en- 
tirety in terms of life, since the supernatural in man is based on 
the natural, and since union with Christ through the sacraments 
is the highest type of life that man can live. 

The beginning of this higher life takes place through Bap- 
tism, which is a birth “in water and the Holy Ghost,’’ through 
which the ‘‘new creature’ is lifted up into the Christ-life. Just as 
by its natural birth a child enters into the natural world and be- 
comes a living member of a human family, so by Baptism a human 
being enters into the supernatural world and becomes a living 
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member of the family of God, the Communion of Saints. That 
is why Baptism is so often defined as the sacrament in which 
original sin is taken away and we are made children of God and 
heirs of heaven. Just as persons are born only once into this world, 
so Baptism is never received twice by the same person. As a child 
born into a family thereby obtains a right to live in the home of 
that family, so Baptism gives us a right to heaven. Because of His 
promises, God cannot refuse heaven to a baptized soul that dies 
in a state of faithfulness to its spiritual rebirth in Baptism. 


Children in this world must grow up. They cannot depend 
on their parents all their lives; they must learn to take care of 
themselves, to perform their duties of their own accord, and be 
able to protect themselves against bad weather, dangers, enemies, 
and the like. When children arrive at this stage we say they have 
grown up. This happens once in their lives; and so also, once in 
their lives as members of Christ, they receive the sacrament of Con- 
firmation. The confirmed member of Christ is a grown-up Chris- 
tian. As far as the graces of God are concerned or the energies of 
the Christ-life, Confirmation has made him capable of resisting 
all temptations and of remaining ever true to his high calling as 
a member of Christ’s Mystical Body. That is why Confirmation 
is usually described as the sacrament in which we receive the fulness 
of the Holy Ghost and are made perfect Christians and soldiers of 
Jesus Christ. 


In our daily lives we need constant nourishment, else our 
strength would soon ebb away and we should die. Likewise we 
need to take some exercise every day, else our muscles would grow 
limp and weak. All this is specially true when we are still growing 
into manhood. Now the member of Christ is destined to grow in 
the Christ-life, together with his fellow members, even unto the 
full stature of Christ. His spiritual growth must continue until 
death. Hence, throughout his life he is in need of constant spiritual 
exercise and nourishment. Since the essence of the spiritual life is 
the giving of oneself unto the glory of God, the essential exercise 
of our spiritual powers is the offering of our entire selves to God. 
This is done in the most effective and perfect manner by active 
participation in the Eucharistic Sacrifice. In turn, full participa- 
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THE SACRAMENTAL SYSTEM 


tion in the latter includes partaking of the spiritual nourishment 
of the Eucharist, the Bread of Life that came down from heaven 
so that men might live by it. 

There are times in our natural life when sickness and ill 
health overtake us and we must have recourse to the healing action 
of a physician. Similarly, the member of Christ may suffer spiritual 
sickness or even death through sin. The ordinary remedy for this 
condition is the sacrament of Penance in which the divine Physi- 
cian of souls forgives sins and restores the Christ-life to full vigor 
and health. 

There is also a time of special danger to the soul, when a per- 
son is sick unto death. Bodily illness weakens the resistance of the 
soul, and that at a time when the Prince of Darkness makes a final 
desperate effort to snatch the soul away from the possession of 
God. The sacrament of Extreme Unction supplies the special graces 
and spiritual support for this important moment of struggle against 
the powers of evil, and prepares the dying member, body and soul, 
for the life of glory to come. 

Finally, two sacraments have to do with the spread of the 
Christ-life among men. The sacrament of Holy Orders continues 
the priestly powers of Christ, handing them down from genera- 
tion to generation as Christ had given them to His apostles. From 
the standpoint of the continuation of Christ on earth, this sacra- 
ment is the most necessary of all. 


But for the growth and continuation of the Mystical Body 
on earth also new human beings must constantly be born into 
this natural life. Hence the state of marriage is one of holy part- 
nership with God. Christ raised matrimony to the dignity of a 
Sacrament so that husband and wife may receive the graces they 
need properly to fulfill their duty of rearing children unto God as 
true members of Christ. 

From the above paragraphs it is evident how the seven sacra- 
ments together form a complete system and how the chief spiritual 
needs of the life in Christ are provided for by them. But we have 
thereby not yet unfolded the full nature of these sacraments. That 
will be done in the sections that follow. 
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FROM OTHER LANDS 
THE CHURCH AS DIVINE MYSTERY 


(Adapted from the German ‘Kirche als Mysterium’’ by P. Dr. Damasus Win- 
zen, O.S.B., Liturgisches Leben, September, 1934.) 

OR centuries the history of the West has been dominat- 
ed by the attempts to achieve autonomy in all fields of 
intellectual life. Self-determination of reason, of in- 
dividuals, of sciences, each autonomous, was followed 
by self-determination of nations. Evidently this means 

an increasing appeal to the self-sufficiency and self-dependence of 

individuals and of peoples. Thence the question arises, whether 
religion is likewise within the scope of this self-determination. If 
so, if religion is to be determined solely by the natural powers of 
individual man or nation, then there is no room for a separately 
existing religious fellowship, no room for a Church; then the 
State will absorb and determine all religion. There is no doubt 
that powerful currents in European life tend in this direction. But 
it is equally true that the Church also is considering her own true 
nature with more energy and clearness today. It is precisely her 
nature not to be built on human might, but on the fact of God’s 
imparting His own divine Self to men. If we view the Church as 

a Mystery, and designate her as such, we mean just this divine 

nature of the Church. 

In the customary language of Holy Writ the word Mystery 
denotes the inner life of God insofar as God imparts Himself to 
man in grace despite the inability of human powers to attain unto 
Him and despite the antithesis between Himself and fallen human 
nature. ‘“‘No man hath seen God at any time: the only begotten 
Son who is in the bosom of the Father, He hath declared Him’”’ 
(John 1, 18). The Son was made flesh; He revealed to men of 
good will the innermost life of the Father and lifted them up into 
the fellowship of divine nature. That is the great Mystery that 
was hidden to the ages but was revealed in the fulness of time by 
Christ and His apostles. 

Now everything is called Mystery that is causally related to 
this primal fact. Mystery denotes the divine redemptive plan of 
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THE CHURCH AS DIVINE MYSTERY 


God whereby the elect were called unto salvation in Christ from 
all eternity (Ephes. 1, 9). Christ Himself is called “‘Mystery’’ as 
the Son of God appearing among men and sent for their redemp- 
tion (Col. 1, 17); so also is the entire work of redemption, 
through which the gentiles (Rom. 16, 25), and the Jews (Rom. 
11, 25), making up the entire world, attain salvation in Christ 
(Ephes. 1, 9). The word therefore is also used to denote that 
which men possess beyond the capacity of their human powers and 
through God's free giving of Himself: the gift of faith (1 Tim. 
3, 9), the gospel of the redemption of the gentiles (Ephes. 3, 5), 
the divine wisdom of the Cross (1 Cor. 2, 7). Finally Mystery 
denotes the state of union with God, which the elect will possess 
in the world to come (Mark 4, 11), as well as its beginnings in 
this world, i.e., union with Christ in His Church.’ 

The essence of Mystery is therefore something that lies beyond 
all human reach, something contrary to fallen human nature: 
sharing in the divine nature by virtue of the Spirit of God 
(Pneuma), a union effected purely by God. The specific connota- 
tion of Mystery is the holiness and splendor of God insofar as it 
manifests itself most forcibly and intensively; that is, in the salva- 
tion of the most forlorn enemies of God, the heathens, and of the 
blinded Jews. Thus the holy Mystery is revealed as the divine 
Agape, as divine charity, as the free, sovereign, creative love, in 
which God mercifully stoops down to fallen man and makes him 
a child of God. The Church is divine Mystery, because she is built 
exclusively on the divine redemption that issued forth from this 
divine love. Therefore she is hidden to the world that is not of God, 
and is a true living fellowship with God through Christ. 

First of all, the Church ‘‘exists’”’ in heaven. From all eternity 
she was established in the mind of God. ‘‘He chose us in Him before 
the foundation of the world, that we should be holy and unspotted 
in His sight in charity’’ (Ephes. 1, 4 ff.). Through the mission 
of Christ into this world the Church descends to earth (John 4, 
9). In perfect obedience Christ fulfills not His own law but the 
will of His heavenly Father (John 6, 38). He attains His end 





1To distinguish this Scriptural (and traditional liturgical) meaning of the word 


— from its meaning in ordinary modern usage, we write it with an initial 
capital. 
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through adoration and service of God (Matth. 4, 10). In sharp 
contrast to the glory of this world and its prince, Christ offers the 
sacrifice of divine love on the Cross for His enemies (sinners) and 
is therefore filled with divine glory at the resurrection. 

Out of the divine plenitude of the risen Christ, the Church 
receives the gift of the Holy Spirit (Pneuma). On the eve of the 
ascension the glorified Christ breathes upon His disciples and says: 
“Receive ye the Holy Ghost.’’ Thus they become the foundation 
of His Church. ‘‘As the Father hath sent Me, I also send you” 
(John 20, 21). The Church begins through a divine commission; 
she rests on the divine authority of Christ. “‘All power is given 
Me in heaven and on earth. Going, therefore, teach ye all nations; 
baptizing them in the name of the Father, and of the Son, and of 
the Holy Ghost’’ (Matth. 28, 18-19). On this divine authority is 
the Church based. This authority belongs to her nature as divine 
Mystery. If men say her authoritative office is the result of later 
decadence, when a fading enthusiasm had to be supplied by more 
elaborate organization, they misunderstand the nature of things 
completely. In the hierarchy of the Church is manifested the hier- 
archy of divine love, which always comes ‘“‘from above’’ and not 
“from beneath” (John 8, 23). It anticipates all human endeavor 
according to the word of the Apostle: ‘‘Not as though we had 
loved God, but He hath first loved us’’ (1 John 4, 10). Not, in- 
deed, that all the historical elements contained in the broad stream 
of the Church through the ages are divine. But the ever-active 
source of the stream is divine: the working of divine love in Christ, 
His teaching and His ministry and action. 


The teaching is divine. For Christ received it from the Father: 
“My doctrine is not Mine, but His that sent Me’’ (John 7, 16). 
The apostles received it from Christ and transmit it to the fellow- 
ship of the Church. ‘““That which we have seen and have heard, 
we declare unto you, that you also may have fellowship with us, 
and our fellowship may be with the Father,.and with His Son 
Jesus Christ’’ (1 John 1, 3). 

The action is divine. The holy pasch of the Lord, His coming 
into the world, His death and ascension. And as divine redemptive 
action it continues present in the Church. Christ transmitted it to 
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THE CHURCH AS DIVINE MYSTERY 


the apostles for celebration when He said to them: ‘‘Do this for 
the commemoration of Me’ (1 Cor. 11, 24). Then that which 
was visible in Christ went over into the sacraments and now con- 
tinues to live in the Church. The sacrament represents the outer- 
most point of the entire dispensation of God's love; in it the eternal 
“first’’ of this love attains the individual man. 

Thus the redemptive totality is prior to the act of the indi- 
vidual man. He does not create it, but finds it an accomplished fact 
into which he is incorporated. The Church is prior to the individ- 
ual, because she is divine Mystery, bearer of divine love, body of 
Christ. The individual cannot share in the new life without be- 
coming a member of the divine organism of salvation. 

The divine action therefore creates a living fellowship with 
God. This is not a human, subjective, moral relation, but an ob- 
jective fact, an actual state into which the individual enters. It is 
based on the sacramental fellowship of the Body and Blood of 
Christ, on participation in the table of the Lord (1 Cor. 10, 16- 
18). It consists in being incorporated in Christ, so that “‘our bodies 
are members of Christ’ (1 Cor. 6, 15). This “body of Christ’’ is 
not the dead body of Christ, image of sinful human nature, but is 
rooted in the glorified living body of the risen Christ. ‘“Therefore, 
my brethren, you also are become dead to the law, by the body of 
Christ; that you may belong to another, who is risen again from 
the dead, that we may bring forth fruit to God’’ (Rom. 7, 4). 


The divine fellowship of the Church means life and fruitful- 
ness in the divine Spirit. Far from being a dead instrument in the 
hand of God, the Church is mother and bride in Christ. As St. 
Cyprian says so well, no man can have God as his Father unless 
he has the Church as his mother. The Church exercises her maternal 
office in the sacraments. In the power of the divine Word of Love 
she gives birth to the children of heaven in Baptism. In the Eucha- 
rist she nourishes them with the sacrificial food of Christ’s Body 
and Blood. In the sacrament of Penance she heals the wounds in- 
flicted upon the new life by sin. In the sacrament of Matrimony 
she sanctifies earthly love by means of the divine Agape. In Holy 
Orders she ordains the dispensers of the Mysteries of God. The 
secret of her maternal fruitfulness is the divine Agape, the divine 
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Love, which, according to Clement of Alexandria, also makes God 
mother. 

Through the life-giving breath of the divine Agape, the 
Church also unfolds her bridal love for Christ. By His sacrifice 
Christ created the Church pure and without stain. He died for her. 
And so the Church lives not for herself, but for Him who died for 
her. For Him she adorns herself with all the spiritual riches she 
received from Him. To Him she consecrates her service of adora- 
tion. Through the gift of the divine Spirit her soul rejoices in God 
her Savior. She blesses the Lord in her song of praise, the precious 
gift of love. That is the hidden reality of the ‘‘Ecclesta Orans,”’ the 
Praying Church. The liturgy of the Church is not only theurgia, 
holy action of God, but also true liturgy, a true service of the 
Church unto God rendered out of the rich treasure she has received 
from Him, which, in the very act of rendering, she possesses more 
intimately. Christ glorifies the Father. But He has given His glory 
to the Church so that she can now glorify the Father with Him 
and through Him. Christ offers. But He gave His sacrifice over to 
His disciples, so that it has become the Church’s own sacrifice. 
Christ’s life is perpetual thanksgiving unto God. But in Him and 
with Him, the Church enacts the holy Eucharistia. Her offering is 
carried by the hand of angels to the altar on high and merges with 
the eternal worship that the Son offers to the Father in the unity 
of the Holy Ghost. Only thus does the Mystery of the Church 
find its perfection. For living fellowship with God is realized not 
in mere reception of the divine but in a heavenly exchange of 
God’s love. 


The Church as divine Mystery is therefore “not of this 
world.” She can be recognized as a fellowship of divine life only 
in the light of the Spirit that penetrates the depth of the Godhead. 
She is hidden to the eyes of the world. This will be part of her 
nature as Mystery as long as time will endure. The moment will 
indeed come when the parousia (coming, appearance) of the Son 
of Man will flash up like lightning from sunrise and shine forth 
to sundown. But that will be the end of time and the beginning of 
the ‘“‘Day of the Lord,”” which alone will bring with it the com- 
plete and unquestioned manifestation of the Kingdom of God. 
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THE CHURCH AS DIVINE MYSTERY 


Before that day the Kingdom of God will not be so manifest 
that one could say: ‘““There it is’’ (compare Luke 17, 20-21). 
For this world is still subject to the splendor of the ‘‘Prince of this 
World.” In it the Church is placed as ‘‘a sign’’ of the quite dif- 
ferent splendor of God. However, therefore, her divine mission 
compels her to demand recognition from the whole world and 
never allows her to sink down to the status of a private entity 
without authority, she will be able to realize her claims only in 
her veiled state. Never will her humble estate, her weakness, her 
lowliness and sufferings, depart from her on this earth, so that men 
may always recognize that she belongs to another world, is ground- 
ed on power from on high and not dependent on the forces of this 
world. The Kingdom of God appears in this lowliness because it 
is not evolved out of this world but stands opposed thereto, and is 
built up by the power of God from on high. Therein the Church 
clearly manifests the omnipotence of God over against the might 
of man. Hence the members of the Church “‘walk by faith and not 
by sight’ (2 Cor. 5, 7), in hope and in patience and not in final 
possession. Hence, too, the Church is the ‘“‘Church of the gentiles,’’ 
the Church of the many, and not an esoteric fellowship of the 
“pure.”” “‘Not many wise according to the flesh, not many mighty, 
not many noble: but the foolish things of the world hath God 
chosen, that He may confound the wise; and the weak things of 
the world hath God chosen, that He may confound the strong... . 
That no flesh should glorify in His sight’”” (1 Cor. 1, 26-29). 


Even as this lowliness, so also does the embodiment of her 
spiritual content belong to the nature of the Church as divine 
Mystery living in this world. First of all, her bodily form protects 
her against the profane, insofar as her spiritual and holy nature 
is visible only to the eyes of faith. Then her bodily form, as seen 
in the visible Church and her sacraments, is the basis of her histori- 
cal activity and efficacy in this world. In the spiritual-corporal struc- 
ture of time the body is the bearer of the history of the spirit. 
Through the body the spirit can be imparted and received. In the 
bodily form the spirit becomes “‘concrete.”” “‘Pure spirituality”’ 
always represents flight from the historical reality of this world 
and its existence. History, in fact, shows us that a Church conceived 
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as purely spiritual and invisible can not bind men concretely or 
free them from their subjective whims. Only in a visible Church 
do human obedience, love, faith become objective and concrete, 

Finally the union of spiritual redemption with material ele- 
ments reveals the cosmic totality of salvation. The Agape of God 
extends to all creation. Just as all of creation anxiously awaited 
the revelation of the children of God in order to be “‘freed from 
the servitude of corruption’’ (Rom. 8, 21), so the Redeemer came 
into this world to be the Head of all creation. In the fact that in the 
sacraments material elements are used unto the service of the spirit- 
ual life there is a guarantee for their liberation unto the children 
of God. 

Meanwhile, as long as time endures, all material embodiment 
of the spiritual is still ‘‘veiledness’’ and not “‘revelation’’ of spirit. 
We must all await the redemption of the body. “For we are saved 
by hope. But hope that is seen, is not hope’’ (Rom. 8, 24). How- 
ever veiledness and hope are not the same as non-presence. ‘“The 
Spirit also helpeth our infirmity’’ (Rom. 8, 26). Through the 
Holy Ghost the Church lives in true fellowship with God. In the 
dispensation of God she is joined to heaven with the unbreakable 
chain of divine love and will one day be visible as the New Jerusa- 
lem that descends from God to man and thus signifies the end of 
all human autonomy. 
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“ THAT CHRIST BE FORMED IN ALL"=PiUS X 


WITH OuR’ The Christmas mystery continues to unfold itself 
READERS as the new liturgical year progresses. The incarnate 
Son of God, Savior and King, “in whom are hid all 
the treasures of wisdom and knowledge’ (Col. 1, 3), must of 
necessity dispel the darkness of the hearts of men, for He is ‘“‘the 
Light of the world, who enlightens every man that cometh into 
this world’”’ (John 1, 9). On the feast of Candlemas the Christ- 
mas Gift of the merciful Father in heaven to a sin-laden world is 
presented to mankind through the person of the aged Simeon that 
the work of actual illumination and salvation might be inaugurat- 
ed. God desired to accomplish the redemption of the world by 
entering into an intimate union with mankind. From all eternity 
it has been decreed that this union should be brought about through 
the agency of the Church, the Mystical Body of Christ. The liturgy 
of Candlemas Day annually celebrates this mysterious union be- 
tween the divine Bridegroom and His Bride. Thus the economy of 
the mystery of our salvation, called by St. Paul “‘the mystery of 
His will according to His good pleasure’ (Eph. 1, 9), is brought 
before us under the form of nuptials celebrated between Christ and 
mankind (of which Christian marriage is a figure). Its fullest and 
most complete form is found by St. Paul in the union of the 
Church with Christ, her Head and Spouse. “‘And He hath sub- 
jected all things under His feet, and hath made Him Head over all 
the Church, which is His Body and the fulness of Him who is 
filled all in all” (Eph. 1, 22-23). 

This divine union is indeed an ineffable mystery, for it con- 
tinues and completes the mysteries of the Incarnation and Redemp- 
tion. St. Paul at times also treats of the individual union of each 
soul with God, which must be the final result of the entire economy 
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of our salvation; for this union is the last link in the chain of 
unions between the Creator and His creatures. The divine life must 
flow freely from the incarnate Son of the Father through His Body, 
the Church, to the individual soul as member of this Body. Togeth- 
er with this life Christ as the Light of the world bestows His 
blessed light upon the Church and her members. Thus the divine 
Bringer of life and light on Candlemas Day goes forth as Bride- 
groom to meet His Spouse, the Church, and mediately the individ- 
ual soul. In like manner the Church leads her faithful, light in 
hand, forth to meet Him who Himself is the Way to the Father, 
the Truth or Light that shines on this way and in life eternal—the 
end of the way. It is the first official and solemn meeting between 
King and subjects, Bridegroom and bride, Head and members, 
youthful Life and a senile world. ‘“The aged man carried the Boy 
upon his arm, but the Boy was the aged man’s King’’ (Candlemas 
liturgy). The meeting is heralded by the Church’s solemn Invi- 
tatory of the day: “Behold, the Lord the Ruler cometh unto His 
holy temple (the Church): rejoice and be glad, O Sion! go forth 
to meet thy God.” 


As the whole life of the Church and of the individual mem- 
ber is a continuous going forth to receive the divine Bridegroom, 
the procession with lighted candles on this day symbolizes the 
Christian life: ‘“‘Adorn thy bridal chamber, O Sion, and receive 
Christ the King’’ (processional hymn). 


The burning candle represents Him who is the lux mundi, 
who consumed Himself in His work of enlightening and inflaming 
with the fire of His love a dark and cold world. Through His 
Church He enkindles in souls the light of faith by the sacrament 
of illumination, symbolized by the baptismal candle. As the light 
is burning and consuming itself on our altars during the holy Sac- 
rifice, so also must the light of faith continue to burn throughout 
the life of the Christian—for our life must be one of sacrifice and 
self-immolation in union with our divine High-priest. Only so 
can our lives as Christians assume a real meaning and be a pil- 
grimage in the company of Christ in His Church to the eternal 
abode, where the union of the soul with the Head, inaugurated on 
earth, will continue and be perfected in light eternal. 
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THE APOSTOLATE 


The priest who desires to have his parishioners walk as “‘chil- 
dren of the light’’ will not fail to lead them to Him who is sym- 
bolized by the blessed candle and who throughout the liturgical 
year lets the light of His grace shine upon His faithful members, so 
that “‘they may deserve to arrive at the never-failing light’’ (prayer 
at the blessing of the candle). 





Oo 


THE LITURGY AT WASHINGTON HEIGHTS 


The Church of Our Lady of Lourdes, Washington Heights, 
New York, in charge of the Right Reverend Joseph H. McMahon, 
is accurately following the mind of the Church in its liturgical 
functions and in its application of the meaning of the liturgy to 
the life of the parish. Of particular note, we mention the booklet, 
Our Parish Interests, a monthly bulletin published by the parish 
for the edification and instruction of its members. In this publica- 
tion are explanations of the various liturgical services, ceremonies, 
symbols, and of their application to the souls of the parishioners. 
The feasts and seasons of the Church year are given a pre-view in 
this bulletin; a complete calendar of the liturgical year is also con- 
tained. Besides the explanation of the strictly liturgical worship, 
the bulletin, in clear and precise tone, explains the Catholic atti- 
tude toward other activities of the parishioner—namely, partici- 
pation in missions and retreats, in novenas and devotions, in edu- 
cational and civic duties. 

In addition to the required and ordinary observance of litur- 
gical practice, the parish chants solemn Vespers—both first and 
second Vespers—on the greater feast days and adds greater solem- 
nity to all its services whenever the liturgy prompts a more elaborate 
celebration. 

A serious attempt is made to lend a liturgical and Catholic 
color to all phases of parish work, and anything foreign to the 
liturgical and Catholic spirit is ruled out. As a forceful example, 
we might select the delicate matter of finance. The parish publishes 
no financial statement of the offerings of the individual members 
of the parish, for the pastor knows, as all thinking men do, that 
man is prone to contribute or to increase his contributions from a 
motive of pride in having his name in front of large figures in the 
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statement. To insure a proper motive—probably with even a loss 
to the parish purse—this public display of the ability or inability, 
willingness or unwillingness, to contribute to the support of the 
church is withheld. 

This is but a mere slant on the activity that is going on in 
the parish of Our Lady of Lourdes, Washington Heights, New 
York; but it exemplifies a thorough entering into the mind of the 
Church with regard to its liturgical, guiding, and teaching func- 
tions and their practicable application to daily Christian life. 

P. W. H. 





re) 
OUR COVER DESIGN 


The feast of the Purification of the Blessed Virgin Mary, as 
the very name implies, is commonly considered a feast of our Lady. 
It would be more in keeping with the spirit of the day’s liturgy, 
however, to look upon it as primarily a feast of our Lord—of 
Christ “‘the Light for the enlightenment of the gentiles—lumen 
ad revelationem gentium.”’ Christ is the Light; we, as Christians, 
as other Christs, are smaller lights, enkindled by Him and become 
participants of His brightness through Baptism (cf. symbolism of 
baptismal candle). This light of divine life we must carry un- 
dimmed through the journey of life (hence the procession of the 
faithful with lighted tapers on this day), until we finally attain 
the summit of our upward toiling—eternal brightness. The third 
Collect for the blessing of the candles expresses all these thoughts 
in a masterly fashion: ‘““O Lord Jesus Christ, the true Light, who 
enlightenest every man that cometh into this world, pour forth 
Thy blessing upon these candles, and hallow them with the light 
of Thy grace, and mercifully grant that, as the lights kindled with 
visible fire dispel the darkness of night, so our hearts, illumined by 
invisible fire, that is, the brightness of the Holy Spirit, may be 
free from the blindness of every sin; that the eye of our minds 
being purified, we may be able to discern what is pleasing to Thee 
and conducive to our salvation; so that after the perilous darkness 
of this life we may deserve to arrive at wwe unfailing. Through 
Thee, Christ Jesus, Savior of the world. 
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LITURGICAL His Holiness, Pope Pius XI, recently addressed the 
BRIEFS following message to the episcopate of Lombardy, 
attending the Provincial Council at Milan: “‘Let it 

be your care that the majesty of the sacred Rites shine forth ever 
more resplendently, and that it may be worthy of the grandeur of 
God. The liturgy certainly should offer to believers solid nourish- 
ment for their piety: and thus, to the perfect cult, ordained and in- 
spired by faith, should be united that charity which in its immens- 
ity knows no bounds and is solicitous for the needs of the entire 
Catholic world. We highly praise your solicitude that the clergy, 
by celebrating the sacred Mysteries in a holy manner, become them- 
selves living examples of sanctity, and strive for nothing less than 
that the sacred liturgy be ever more beautifully reflected in the 
sanctification of the souls of the faithful.’’ (Ambrosius X, 8-9.) 


The Advent Pastoral of His Excellency, Archbishop Murray 
of St. Paul, contains weighty admonitions concerning the sanctifi- 
cation of the Sunday and the importance of the parish Mass— 
admonitions which deserve universal consideration and application. 
We quote several significant paragraphs. 

“The Sacrifice of the New Law must be appreciated as an op- 
portunity rather than as an obligation reluctantly fulfilled to escape 
sin. In fact the sanctification of the Sunday is the measure of the 
faith and the devotion of the Christian people in every age. Where 
the sanctification of the Lord’s Day has been ignored, indifferentism 
has first arisen, then indecency and finally wanton repudiation of all 
the principles of Christian living. For that reason we insist on the 
observance of the Sunday as a day for assistance at Mass and in- 
struction in the truth entrusted by our Blessed Redeemer to His 
holy Church. Participation in His Mystical Body is made possible 
by the sacraments which He instituted as channels of divine life. 
Whoever realizes this truth will endeavor to choose a time for Mass 
when one has the disposition to approach the Holy Table of the 
Blessed Eucharist and profit to the utmost by the graces dispensed 
so abundantly in the sacrament as well as in the sacrifice each morn- 
ing. Late hours on Saturday night extended into the hours of Sun- 
day in places where God receives the least consideration will not 
furnish the most ideal preparation for participation in the sacred 
Mysteries of the altar on Sunday morning. 

“That the well-disposed may not be deprived of the oppor- 
tunity to assist at Mass and receive holy Communion the pastors 
should endeavor to have Mass at a time when it is most convenient 
for the people to enjoy the fruits of the Holy Eucharist as a sacra- 
ment as well as a sacrifice. A deeper sense of union between the in- 
dividual soul and Christ, our Highpriest, is developed by attendance 
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at the full liturgical service designed by the Church under the in- 
spiration of the Holy Spirit to present the clean oblation of the 
New Law in a setting and an atmosphere conducive to the con- 
sciousness that man is in touch with God. Hence the parish Mass 
where the liturgy of the day finds full and dignified expression and 
the explanation of the gospel is made possible by an adequate ex- 
position should be the chief event in the life of every Catholic on 
a Sunday. We need not remind you that there has been no modifi- 
cation of the general legislation existing in this archdiocese con- 
cerning the importance of the parish Mass as an essential element 
in the welfare of the individual and the parish. . 


In order to create a greater knowledge of and love for the 
liturgical service of Vespers and thereby also to foster among the 
faithful a fuller realization of the importance of prayer as the 
greatest help to the missions, the New York diocesan office of the 
Society for the Propagation of the Faith, encouraged by the warm 
approbation of His Eminence, Cardinal Hayes, sponsored a ‘‘mis- 
sion Vespers’ in each of the five deaneries of the archdiocese on 
the Sundays from December 9 to January 13. The choir was com- 
posed of twenty-four pupils of the Pius X School of Liturgical 
Music, directed by Dom Casimir, O.S.B., of Manchester Abbey, 
N. H. The proper Sunday Vespers were sung in Gregorian. An 
invitation had been extended to all the priests and to the faithful 
of each deanery to attend their respective service. Crowded churches 
and sanctuaries in each case evinced the sympathetic interest aroused 
by this important—though all too frequently neglected—liturgical 
function.—T he Catholic News. 


A series of addresses on the Mystical Body of Christ is at 
present being broadcast over the national Catholic Radio Hour by 
the Very Rev. Msgr. Fulton Sheen. The series began on December 
30 and will continue until April 21. 


Delegates from twenty-seven colleges belonging to the New 
York Province of the Federation of College Catholic Clubs at- 
tended a discussion hour on “‘Ecclesiastical Architecture and Correct 
Church Furnishings and Vestments’”’ at the Newman House, New 
York City, December 2. Mr. Wilfred E. Anthony, a noted church 
architect, was the principal speaker. 


At the invitation of the Laymen’s Union, an organization 
of Catholic professional and business men of the colored race of 
New York City, a group from the Pius X School of Liturgical 
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Music gave a program demonstrating the characteristics of Gregor- 
jan chant to members of the Union and their friends on Decem- 
ber 23. 


Two thousand children of the St. Louis, Mo., parochial 
schools chanted the Ordinary of the Pontifical Mass celebrated De- 
cember 19 on the occasion of the golden sacerdotal jubilee of Arch- 
bishop Glennon. The Most Reverend Jubilarian, an ardent pro- 
moter of correct liturgical music and of congregational singing in 
his archdiocese, expressed his appreciation of the children’s efforts 
at the conclusion of the Mass: “I am delighted that you are here 
to take such an integral part in the celebration of the Solemn Pon- 
tifical Mass, joining in the great Sacrifice by singing. I am glad that 
in your singing you echoed in part the strains of the holy Church, 
that sang these hymns long ago in the Gregorian chant, which is 
not alone a chant, but also a prayer. . . . I do hope that in all your 
schools that beautiful Gregorian chant will remain so we may rise 
out of the depths of modern materialism to join the choir of the 
ages." —-T he Catholic Herald. 


The general secretary of Cisca (Chicago Students Catholic 
Action) , Miss Mary M. Morrissey, described the purpose and func- 
tions of the organization’s four standing committees—the Eucha- 
ristic-Our Lady’s, the Apostolic, the Catholic Literature, and the 
Catholic Social Action—in a leading article of the December 21 
issue of The New World. Miss Morrissey explained that the Eu- 
charistic-Our Lady’s Committee takes precedence because its pur- 
pose is to lay the foundation for Catholic Action. Some of the ob- 
jectives of this Committee are: ““To promote knowledge and ap- 
preciation of the liturgy, especially through the understanding and 
use of the Missal; to explain the doctrine of the Mystical Body of 
Christ, in religion classes and in study clubs; to read books and 
pamphlets treating of the Mass and have Masses said; to render 
sacristy service; to promote congregational praying and singing.” 


The National Eucharistic Congress will be held in September 
of this year at Cleveland under the presidency of His Excellency, 
the Most Rev. Joseph Schrembs, bishop of that city. 


A careful review of the Christmas issues of the various Cath- 
olic diocesan weeklies of the United States shows that the music 
for the Christmas Day Masses was of a decidedly high character 
from the standpoint of liturgical correctness. In fact, a great num- 
ber of the descriptive write-ups of the programs with justifiable 
pride called special attention to the liturgical propriety of the music 
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chosen. Gregorian chant was far more extensively used than in any 
preceding year. But all too rare, unfortunately, was the celebration 
of the liturgical Hour of Vespers on the afternoon of the feast. It 
would almost seem that it is an unknown service in many places, 
However, its revival is slowly but (we trust) surely making prog- 
ress in the country at large. 


The Rev. John J. McDonough contributed an instructive ar- 
ticle on ‘“The Dialogue Mass’’ to The Pittsburgh Catholic of No- 
vember 22. In the same issue of the journal is an account of the 
Dialogue Mass celebrated in St. Paul’s Monastery Church, Pitts- 
burgh, by Father McDonough in the presence of Most Rev. P. L. 
Nussbaum, bishop of Marquette, on November 19. The Dialogue 
Mass was introduced into St. Paul’s Church with the approbation 
of Most Rev. Hugh C. Boyle, bishop of Pittsburgh, about the 
middle of last September. 


A graphic explanation of the meaning of the holy Sacrifice 
was given to a large audience of Catholics as well as non-Catholics 
at Old St. Mary’s Church, San Francisco, on the evening of Decem- 
ber 16. Rev. Philip O’Hern, C.S.P., was at the altar, vested as if 
for Mass, and slowly went through the ceremonies of the Sacri- 
fice, while Rev. B. F. Bowling, C.S.P., explained the actions and 
prayers from the pulpit. 


The Rev. William H. Puetter, S. J., author of The Christian 
Life Calendar, composed an admirable form of family devotions, 
to be performed about the crib and the Christmas tree in individual 
homes at Christmas time, for the N.C.W.C. Christmas Supplement. 
The devotions, at which the father of the family presides, consist 
of Christmas songs, texts from the liturgy, and the Gospel narra- 
tive of the birth of the Savior. The author hopes that by the in- 
troduction of this or similar devotions—appropriate echoes of the 
liturgical spirit of the Church universal—a contribution will have 
been made to the sanctification of the Christian home according to 
the mind of Christ and the Church. 


The Catholic Citizen of Milwaukee recently carried an inter- 
esting account of the liturgical choir of Holy Martyrs Church, 
Gorcum, Wis. Gorcum is a rural parish, consisting of one hundred 
thirty-five families, and since there is no parochial school, the Rev. 
A. Brockman encountered more than ordinary difficulties in organ- 
izing the choir in 1932. However, the parishioners responded 
wholeheartedly to their pastor’s efforts, and although many of 
the choir members must make great sacrifices to attend, rehearsals 
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are held regularly twice a week. In fact, a class of ‘‘catechumens”’ 
is in training and constitutes a dependable source of experienced 
new material for the main organization. The choir, consisting of 
thirty men and boys, is vested in cassocks and surplices and occu- 
pies stalls within the sanctuary. The present director is Mr. Roe, 
an able student of chant and an expert organist. 


At the Midnight Mass on Christmas, in the Church of the 
Immaculate Conception, Boston, a new vested liturgical choir of 
seventy voices made its first appearance. According to the Boston 
Herald, which featured the event with a picture of the group, the 
new choir owes its establishment to the Reverend William R. 
Crawford, S.J., rector of the church and of the Boston College 
High School. Father Crawford’s purpose was “‘to contribute to 
the further growth of the Liturgical Movement.’’ The director of 
the choir, Mr. Leonard S. Whalen, whose church-music studies 
included a course with the Benedictines of Solesmes on the Isle of 
in is also a lecturer and writer on the subject of liturgical 
choirs. 


The following articles may prove of interest to our readers: 
“When Christmas Was Not Christmas,’ by Rev. Gerald Ellard, 
S.J., in the December 22 issue of America; ‘‘Symbolism in Reli- 
gion,”’ by Abbot Anscar Vonier, O.S.B., in the Christmas number 
of The Buckfast Abbey Chronicle; ‘“Two Second Impressions,”’ 
by Dom Charles Norris, O.S.B., tbid.; “‘Catechetics, Lesson IX,” 
in The Catholic Bulletin of December 1, by Rev. R. G. Bandas, 
director of the St. Paul Archdiocesan Confraternity of Christian 
Doctrine; ‘“Teaching the Mass,’’ by Sister M. Miriam, O.S.B., in 
The Catholic School Journal of January; ““The Mass in the Ro- 
man Liturgy,’ a series of articles in The Catholic Times (Lon- 
don) by Abbot Cabrol; “The Doctrinal Power of the Liturgy,” 
by Abbot Anscar Vonier in the January number of The Clergy 
Review; ‘“The Liturgy in England,”” by Edward A. Maginty in 
the January 4 issue of The Commonweal; ‘‘My Sacrifice and 
Yours,’’ by Rev. Herbert Thurston, S.J., in The Ecclesiastical 
Review of December; ‘““The Year and Its Parts,’’ by Rev. Edmund 
S. Phillips, and ‘‘St. Paul’s Magnificent Appeal for Purity,’’ by 
Rev. William J. McGarry, S.J., in the January number of the 
same review; ““What is the Matter with the Divine Office?’ by 
Charles Lewis in the December Homiletic and Pastoral Review, 
and “‘Conferences on Catholic Action,’’ by Rev. Daniel A. Lord, 
S.J., in the January number; “Assimilation Tests to be Used 
During a High School Study of the Mass,’’ and ‘“Terce, Sext and 
None,”” by Rev. Paul Bussard, both in the Journal of Religious 
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Instruction for December; ‘““The Church’s Year,’’ by Rev. T. J. 
Breman in The Monitor for December 15; ““The Psalter the Best 
of All Prayerbooks,’’ by Dom Columba Stenson, O.S.B., in the 
December Pax; and ‘“The Sacrifice of the Mass in Grade School 
Examinations,’ by Rev. Paul Bussard in the January Catholic 
Educational Review. 


Both The Tablet, the leading English Catholic review, and 
The Universe, the most widely read Catholic weekly newspaper, 
have for some time past been advocating the convening of Litur- 
gical Weeks in England similar to the Belgian Weeks. They de- 
clare that great advances have been made by the Liturgical Move- 
ment of recent years, but that efforts have been more or less scat- 
tered and unorganized, and that it is time to give a united ‘‘push.” 
The Universe published a leading editorial on the liturgy and the 
Liturgical Movement last November which evoked so much favor- 
able comment that it now devotes some space to the subject each 
week. The Catholic Times, another important London Catholic 
weekly, also carries instructive articles on the liturgy in almost 
every issue, 


A permanent center for liturgical art was founded in London 
last November by the Confraternity of St. Joseph, composed of 
members of the Guild of Catholic Artists and Craftsmen. Bishop 
Butt, in blessing the new center, gave expression to his own great 
interest in the objectives of the Confraternity, and assured the 
members that if they study the liturgy and steep themselves in the 
liturgical spirit, their artistic efforts are certain of producing right 
results. 


The French translation of the complete Roman Breviary has 
just appeared in a third edition. It is published in two volumes at 
the remarkably low price of sixty francs. 


The Ward Method of teaching Gregorian chant to children 
is gaining ground steadily, not only in America but also in Eu- 
rope, particularly in Holland, Belgium and Italy. In the latter 
country alone, within the space of several years, more than five 
hundred teachers have adopted it and have become its ardent ad- 


vocates. 


A Liturgical Week was celebrated at Turin, Italy, November 
12 to 18. The conferences given treated of the liturgy in general, 
the sacraments, and the holy Sacrifice. 
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COMMUNICATIONS 


A BIT OF RECENT COMMENT 


May God bless your noble undertakings and your zeal that in all 
things God be glorified. 
St. Paul, Minn. K. B. R. 


May I tell you that I am very much pleased with Ornate FratRes, 
both as a review containing a wealth of useful information and as a 
spiritual incentive in my preparation for the priesthood. I believe that 
you are fulfilling a wonderful and all-important mission in fostering the 
spread of the Liturgical Movement and I wish you every success. 

Webster Groves, Mo. A. W. 


Your Review ought to be on the desk of every pastor—and ob- 


served. 
Texas. .. & 


I am a reader, more correctly I ought to say, you are educating me 
through the OraTE FRATRES. 
Denver, Colorado. W. M. H. 


Once again I wish to extend to you my thanks and appreciation for 
the many happy moments I spend reading your—our Review. May God 
help you in your work and keep your influence always on the increase. 

Sacramento, Cal. A S 


I consider OraTE FRATREs one of my most valuable readings and 
would not cease subscribing unless absolutely necessary. 


Philadel phia, Pa. M. T. G. 


I assure you that OraTe Fratres has lost nothing of its original 
appeal; I never knew that I missed so much of the really beautiful things 
of life until O. F. came along. 

Long Island, N. Y. E. P. McS. 


By all means renew our subscription. Best wishes for another year 
of steady growth in the great work you are doing for the Liturgical 


Movement. 
Providence, R. I. a SS 


I have found Orate Fratres of incalculable assistance in the cate- 
chetical work I am doing. It is a valuable magazine. 
Ontario, Canada. M. M. A. 
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I enjoy your magazine very much and find it none the less useful 
for reference as well as current reading. 
Ontario, Canada. T. E. M. 


I value Ornate Fratres more than I can say and most heartily agree 
with the Apostolate. As master of ceremonies of our church, I do all | 
possibly can to instill into the minds of our servers the liturgical spirit. 
So I regard OraTE Fratres as a great help in my sanctuary duties. 


Norwich, England. R. C. B., K. B. S. 
O° 


BOOK REVIEWS 


THE CATHOLIC MISSAL. Being a Translation of the Missale Romanum 
Arranged for Daily Use. By Charles J. Callan, O.P., and John A. Mc- 
Hugh, O.P., Masters of Sacred Theology. P. J. Kenedy and Sons, 12 
Barclay Street, New York City. 1934. Pp. 1248. 18mo. Gold edges; 
retail $3.00. 

Any fresh attempt to help the faithful of the Church in regaining 
their birthright, #. ¢., in assisting them to an appreciation of and an 
active participation in the liturgy, deserves a sincere welcome and the 
hearty cooperation of all. Particularly to be welcomed are good verna- 
cular editions of the Roman Missal; for although English-speaking Catho- 
lics are fortunate in already having several excellent editions, there is 
certainly no over-supply. Moreover, there is always room for better- 
ment, and hence any new edition with commendable new features is sure 
to find a cordial reception. 

The Catholic Missal, edited by Fathers Callan and McHugh, repre- 
sents a distinct improvement over other English Missals in its mechanical 
make-up. In fact, everything the publishers have said in its praise in 
this respect is literally true. Paper, printing, and binding are indeed “of 
a superior quality.” The type is “clear and noticeably larger than ever 
before used in a Missal,” and yet the book is not bulky, but of a con- 
venient pocket size. All double references have been eliminated, and 
directions are clear and correct. Finally, everything has been done to 
secure a simplified arrangement with a view to the convenience of the 
man in the pew. The Ordinary has been placed in the center, where it 
belongs, and all rubrics not pertaining to the laity have been omitted. 
The masses of the Common of the Saints have been numbered, instead 
of being referred to by their initial words—again an aid to simplicity— 
and the most commonly used “Occasional Collects” have been located 
after the Ordinary, where they can easily be found. 

Though admitting the excellent combination of simplicity, correct- 
ness and good quality which The Catholic Missal presents, the reviewer 
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makes bold to point out several less desirable features. Since the authors’ 
prime purpose was to assist the laity to “pray the Mass” according to 
the mind of the Church, it was not advisable to omit the Ordinary 
prayers used at Solemn Mass and the prayers accompanying the Com- 
munion of the faithful from their rightful place and relegate them to a 
separate section, after the thanksgiving prayers. For although in practice 
the Solemn Mass is the exception nowadays, it is, liturgically speaking, 
the normal type of the holy Sacrifice. At the very least, these prayers 
peculiar to a Solemn Mass could have been inserted in their true position 
in smaller print. Similarly with the Communion prayers: it is contrary 
to the mind of the Church to consider the Communion of the faithful 
as an accidental or incidental addition to the Mass. The omission of the 
Stational churches, too, is an innovation which runs counter to correct 
liturgical sense. True, the mention of the Station means next to nothing 
to the uninitiated, but no obstacle should be placed in the way of those 
who do try to acquire a full understanding of the various Mass for- 
mularies. Furthermore, it seems to the reviewer that brief introductory 
explanations of the masses in the Temporal Cycle would be a most wel- 
come aid to most Missal users, even though this would involve a slight 
increase in the bulk of the book. The authors are to be congratulated on 
their uniformly good English rendition of the original Latin prose texts, 
particularly of the difficult Collects. But their version of the hymns has 
not always proved as successful. For instance, the stanza: “Flecte quod 
est rigidum, Fove quod est frigidum, Rege quod est devium,” of the 
Veni sancte Spiritus Sequence is translated: 


“To thy sweet yoke our stiff necks bow, 
Warm with thy love our hearts of snow, 
Our wandering feet recall,” 


certainly not a very happy effort. 

But these are, after all, peccadillos, whose mention does not signify 
a lack of appreciation of the general excellence of The Catholic Missal. 
May it find a deservedly wide public and contribute its share to the great 
Catholic and liturgical renaissance of our day. 


G. L. D. 


DAS WORT IN DER ZEIT. A periodical appearing on the fifteenth of each 
month. Edited by Abbot Adalbert von Neipperg, O.S.B., and Theodor 
Abele. Published by G. J. Manz A.-G., Regensburg, Germany. Quarterly 
subscription price 2 RM. plus postage. Per copy, 75 pf. 

For the Christian reader, who is intent upon living more and more 
the true Christian life, Das Wort in der Zeit is bound to be of valuable 
assistance. “The Christian lives in two worlds,” says Dom Odo Casel, 
O.S.B., in his article on Advent (the issue at hand is that of Vol. II, 
No. 5-6, Nov.-Dec. 1934). “In his bodily and historical existence he is 
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in this aeon which is still harassed by sin and sighs for redemption. In 
the spirit, however, i. ¢., according to his supernatural existence, he al- 
ready lives in the Kingdom of Christ, in the coming aeon, the realm of 
God. He is ‘in Christ,’ Christ is in him. That is the mystery of the New 
Law: ‘Christ in you’.” This citation characterizes Das Wort in der Zeit. 
Its articles appeal to the Christian, for they open out upon his life in the 
world, but especially upon that life which is not of this world. Con- 
formably, the issue under consideration, echoing the trying existence of 
German Catholics ever since the war, opens with “Die Schlacht,” a song 
of battle that looks to the eternal fatherland wherein are gathered the 
great heroes and victors. Likewise the poem “Klage der Braut” envisions 
the reality of the eternal behind its shadow in the temporal. There are 
other poems, also a series of letters from the battle-front. Among the 
literary reprints is the significantly chosen “‘Ritt ins Saarland” by Goethe. 
The greater space is devoted to articles on the liturgy, especially that of 
Advent and Christmas, the principal among them being “Der Advent 
als Lebensform des Christen” by Dom Odo Casel, O.S.B., “Geburt der 
Welt aus Christus” by Karl Pfleger, and “Die dreifache Opferfeier” by 
Abbot Adalbert von Neipperg, O.S.B. Smaller contributions, such as 
points of view on subject-matter covered by Das Wort, references to and 
discussions of new books, and the like, complete the issue at hand. 
R. C. B. 


JAHR DES HERRN. By Aemiliana Loehr (Benedictine nun of Herstelle). Ver- 
lag Friedrich Pustet, Regensburg. 1934. Pp. xvi-292. Paper, RM. 4.90; 
cloth, RM. 5.90. 

The purpose of this book is stated succinctly in the author’s brief 
foreword: “It is not concerned with the historical development of the 
Mass formularies of the Sundays, nor with any other liturgico-historical 
exposition based on the Mass texts. On the basis of the Mass formularies 
as contained in the Missal of today, the book attempts to help its readers 
understand and live the Church year as the liturgical celebration of the 
divine work of redemption, as the Mystery of Christ” (p. xv). Its main 
concept is therefore that of the liturgical Mystery, that is, of the redemp- 
tive work of Christ as “present in every holy Mass, and extended over 
the course of the Church year and manifested under its various facets” 
(p. 4). 
The Church year is thus at once something eternal and permanent, 
the image of the heavenly tree of life, and something temporal, which 
will end with this world. In heaven the temporal aspect will no longer 
be. There an eternal now will exist in which we shall see and taste in 
one embrace all the wonders of redemption and divine love (p. 5). 

There is a separate treatment, or meditation (though the term is 
inadequate) for every Sunday of the year and for the feasts of Christ- 
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mas and Easter. Engaging captions head each treatment; e. g-, “Speak, 
Lord, Thy Servant Heareth” (first Sunday after Pentecost), “Like unto 
Newborn Children” (Sunday after Easter), “The New Birth” (Christ- 
mas). 

The author succeeds well in showing forth the manifold manifesta- 
tions of the one Mystery of Christ as present in the Church year. There 
is something of the mystic vision of the ancient Church with its living 
personal experience in these pages. There is depth of thought and under- 
standing of the new life in Christ. There is also a wealth of allusion to 
types, such as the Blessed Virgin Mary, John the Baptist, Jerusalem and 
Sion, efc., and much of the rich spiritual imagery of the liturgy. Yet 
the mysticism is always the same simple mysticism of this liturgy, per- 
meated by and centered in the Mystery of Christ in His Church, the 
living action of the Redeemer constantly operative in her liturgical life, 
sharing this life at all times with every true member of Christ’s Body. 


The book cannot be read on the run. In fact, it might be hard to 
read the whole book consecutively because meditation and comment are 
so pertinent to the respective day’s liturgy and spirit. Yet it would be 
quite wrong to convey the impression that the book is abstract or hovers 
far above the realities of this life. The Mystery of Christ in His Church, 
properly understood, is the supreme reality of everyday life. 

Something of the practical timeliness of the comment can be seen 
from the following paragraph taken from the second Sunday of Advent 
(“The Herald Calls”): 

“What else does it mean for us today than that the Lord comes to 
redeem the peoples of the world from the new paganism? Far worse is 
this paganism than that of old, for it has seen salvation and has con- 
sciously spurned it. The old paganism was like the Samaritan woman at 
the well of Jacob—it thirsted, and therefore received the drink of life 
in the teaching of Christ. The new paganism does not thirst—how can 
it then be helped? But ‘the Lord comes to redeem the heathen.’ Also 
the heathens of our day. We may gather hope from these words of 
Scripture. Ungodliness rests heavy and dark on our times. But the Lord 
comes daily and works redemption in the Mysteries of His Church. The 
Church rejoices over His coming, and she rejoices because He is given 
not only to her but through her to the entire world.” 

V. G. M. 


MASS PRAYERS FOR THE FIRST GRADE. By a Sister of St. Benedict. 
Privately printed. 
This is a neat booklet suited to the mentality of first grade chil- 
dren. Its large mimeographed type makes easy reading, and the prayers 
are all in simplest language. There are prayers for the main parts or 
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actions of the Mass, all properly short (except the Credo and the Our 
Father). The prayers are well calculated both to give a first understand- 
ing of the real nature of the Mass and also to instill the habit of proper 
prayer-action in union with the priest. They breathe the liturgical spirit 
throughout, follow the order of the Mass, and are in plural form. 

The reviewer suggests that the booklet be printed for wider dis- 
tribution and use, in which case a more suitable cover illustration should 
be used, say, a chalice or an altar, rather than a sweet if not feminine 
picture of the Christchild. What to do with first grade children at Mass 
has always been a difficult problem for Sisters and pastors. The present 
booklet is a good attempt to solve the problem. Anyone interested in the 
booklet or in its wider distribution is invited to notify the Sisters of St. 
Benedict, or the Reverend Pastor, St. Mary’s Church, St. + % Minn. 

V. G. M. 


PASTORAL MEDICINE. By the Rev. Ludwig Ruland, D.D., Professor of 
Moral and Pastoral Theology in the University of Wiirzburg. Adapted into 
English by the Rev. T. A. Rattler, O.S.A. Edited by Arthur Preuss. B. 
Herder Book Company, 15 and 17 South Broadway, St. Louis, Missouri. 
1934. Pp. 336. Net, $3.00. 

Dr. Ludwig Ruland, a zealous priest and successful teacher at the 
University of Wuerzburg, Germany, in this first of three volumes—the 
second and third will be out shortly—proves himself a past master in 
moral and pastoral theology. A careful study of the work reveals the 
fact that the author constantly kept before his mind a definite aim, viz., 
to aid the pastor of souls in his arduous and responsible work of guiding 
his charges safely through the many and great moral and physical dangers 
that beset their path through life. The promotion of health, bodily and 
mental, as a prerequisite of all sane spiritual development is ever upper- 
most in his mind. The six main chapters, each with numerous subtitles, 
may be cited in proof: 1. The Beginning of Human Life; 2. The Con- 
ditions of Good Health; 3. Euphoria and Euphoric Luxuries; 4. Life in 
Sickness and in Health; 5. Questions Concerning Both Moral Theology 
and Psychology; 6. The Ethics of Sex Life. 

Pastoral medicine has made many steps forward during the past 
decade. Moral and psychological problems, which confront the shepherd 
of souls in the world of our day, are being solved in the light of new 
researches. Dr. Ruland takes cognizance of these developments and knows 
how to give competent advice in matters which are not covered by 
former text books on pastoral medicine. At the same time the author 
avoids being too technical and going too far afield; he rather limits him- 
self to giving such advice and information as is needful towards a cor- 
rect solution of practical cases. Certain urgent problems will be given 
a fuller treatment from the cultural and theological point of view in the 
forthcoming second and third volumes; other problems bordering on the 
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natural sciences will also come under discussion. There can then be no 
doubt but that the entire work of Dr. Ruland will present a complete 
and up-to-date treatise on the difficult discipline of pastoral theology, 
and deserves to be incorporated into every clerical library. 

For the benefit of priests it may yet be remarked that they will 
find in this present volume many important counsels which tend to pro- 
mote their personal well-being and to enhance their success in the cure 
of souls. 

Translator and editor of the book deserve the gratitude of the 
Reverend clergy for their valuable efforts in making the work of Dr. 
Ruland accessible to the English-speaking public. x 


PRAYING THE MASS. By Rev. John J. Butler and Angela A. Clendenin. 
Catholic Action Committee of Women, 424 North Broadway, Wichita, 
Kansas. 1934. Pp. 67. Paper, twenty-five cents. 

The Introduction of this booklet tells us that “Praying the Mass is 
the third unit in a series of study club textbooks being prepared by the 
Catholic Action Committee of Women, Wichita. Altar and Sanctuary, 
an exposition of the externals of the Mass, and The New and Eternal 
Testament, a study of the doctrine, early history and disciplinary canons 
of the Mass, have been successfully used by study clubs in all parts of 
the United States. . .” 

The booklet begins with some excellent suggestions on organizing 
and conducting a study club, and then treats of the Mass in eight divi- 
sions or chapters, whose purpose is to promote participation in the Mass 
by means of an ample explanation of the prayers and ceremonies of the 
holy Sacrifice. 

The first Chapter deals with the liturgy in general. The com- 
prehensive treatment of the authors is evident from the subcaptions of 
the chapter: Purpose; Origin; Development; The Liturgical Acts; West- 
ern Liturgies; First Historical Evidence; Liturgical Reform; The Litur- 
gical Books; The Sacred Congregation of Rites; The Popes of the Liturgy; 
Liturgical Writers; The Mystical Body; Figure of the Body; The Church, 
the Mystical Body of Christ; Living the Liturgy; Private Devotions; The 
Liturgical Movement; Aims of the Movement; The Missal; Rules for 
Using the Missal. 

The text explanatory of these headlines is followed by “Topics for 
Discussion” to the number of twenty-one; by five larger “Questions”; 
and three “Subjects Suggested for Papers.” 

The same comprehensive treatment and the same plan is followed 
in the other chapters of the booklet which treat of the prayers and 
ceremonies of the Mass from the beginning to its end. There is really an 
astonishing wealth of information and suggestions contained in these 
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chapters in regard to historical backgrounds, ceremonial externals, the 
underlying spirit of the sacrificial worship, the development of the prayer- 
action of the Mass, its collective nature, relation of sacrifice and sacra- 
ment, efc., etc. The authors have read widely and assimilated well, and 
selected to good advantage. 

In the mind of the reviewer Praying the Mass has exceptional merit 
as a study club manual, and he feels certain the Editors of ORATE FRATRES 
join him in congratulating the authors on their work and wishing the 


manual an extensive circulation and wide adoption among study clubs. 
V. G. M. 


The following books were recently sent to the Liturgical Press. 
Their mention here does not preclude a more extensive notice later. 


DOMINICANA, 487 Michigan Ave., N. E., Washington, D. C.: Dominican 
Calendar: Feasts-Indulgences: 1935. Pp. 65. Booklet. Paper, ten cents. 

B. HERDER BOOK CO., 15 and 17 South Broadway, St. Louis, Mo.: God: 
His Existence and His Nature. By Rev. R. Garrigou-Lagrange, O.P. Trans- 
lated from the Fifth French Edition by Dom Bede Rose, O.S.B., D.D. 
Volume I. 1934. Pp. xvii-392. Cloth, $3.00 net. — Mére Ignace Goethals, 
Third Mother-General of the Sisters of Notre-Dame de Namur. By a Mem- 
ber of the Same Congregation. 1934. Pp. 220. Cloth, $1.25 net. — So- 
ciology. By Rev. Paul J. Glenn, Ph.D., $.T.D. 1935. Pp. viii-410. Cloth, 
$2.00 net. 

INTERNATIONAL CATHOLIC TRUTH SOCIETY, 407 Bergen Street, 
Brooklyn, N. Y.: The Happy King. By Edward Lodge Curran. 1934. Pp. 
15. Pamphlet. Paper, single copies, ten cents. 

P. J. KENEDY AND SONS, 12 Barclay Street, New York City: Living for 
God. Sermon Notes for the Year. By Rev. John S. Middleton, Ph.D. 
1934. Pp. 351. Cloth, $2.00 net. — The Victory of Christ. By Dom 
Anscar Vonier, O.S.B., Abbot of Buckfast. 1934. Pp. viii-180. Cloth, 
$2.00 net. 

THE MACMILLAN COMPANY, 60 Fifth Avenue, New York City: Amer- 
ican Jesuits. By Dr. James J. Walsh, M.D., etc. 1934. Pp. ix-336. Cloth, 
$2.50 net. —- The Catholic Church in Action. By Michael William, Edi- 
tor of the Commonweal. With the Collaboration of Julia Kernan. 1934. 
Pp. 358. Cloth, $2.50 net. 

MARTIN SUMMER, Buchboden, Vorarlberg: Graduale Pauperum. Die wech- 
selnden Messgesange der Sonn- und Feiertage in einfacher psalmodischer 
Rezitation. Edited by Martin Summer. 1934. Pp. 144. Cloth, seventy- 
five cents net. 

SOCIETY OF THE LITTLE FLOWER, 6401-6413 Dante Avenue, Chicago, 
Illinois: Life in Carmel. Translated by Rev. Leo. J. Walter, O.Carm. 1934. 
Pp. 159. Cloth, $1.25 net. 

ST. MICHAEL’S COLLEGE, Toronto, Canada: St. Thomas and the Problem 
of the Soul in the Thirteenth Century. By Anton Charles Pegis, Ph.D. 
1934. Pp. 213. Paper, $2.50 net. 

VOLKSLITURGISCHES APOSTOLAT, Klosterneuburg bei Wien, Austria: 
Die Heilige Schrift des Neuen Bundes. Translated and Annotated by Dr. 
Jakob Schaefer. 1934. Pp. 416. Cloth, S. 2.50: RM. 1.25. — Volks- 
liturgischer Wochenkalender 1935. Pp. 106. (19.5 x 28.5 cm.) Paper, S. 
2.80; RM. 1.50. 
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